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Baxter’s Retrospective View of 
his religious Opinions in early 
life, contrasted with the senti- 
ments of lis maturer years.— 
Extracted from Sylvester's Life 
of Baxter. 


(Concluded from p. 129. 


AM more and more pleased | 5:1. than long ago of the odious- 


with a solitary life; and 
though in a way of self-denial I 
could submit to the most public 
life, for the service of God, when 
he requires it, and would not be 
unprofitable that I might be pri- 
vate ; yet I must confess, it is 
much more pleasing to myself 
to be retired from the world, 
and to have very little to do with 
men, and to converse with God, 
and conscience, and good books; 
of which I have spoken my 
heart elsewhere. " 
Though I was never much 
tempted to the’sin of covetous- 
ness, yet my fear of dying was 
wont to tell me that 1 was not 
sufficiently loosened from the 
world. But I find that it is com- 
paratively very easy to me to be 
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loose from the world, but hard 
to live by faith above. To des- 
pise earth is easy to me ; but 
not so easy to be acquainted and 
conversant in heaven. I have 
nothing in this world which I 
could not easily let go ; but to 
get satisfying apprehensions of 
the other world is the great and 
grievous difficulty. 

Iam much more apprehen- 


ness and danger of the sin of 
pride ; scarce any sin appears 
more odious to me. Having 
daily more acquaintance with 
the lamentable frailty of man, 
and with the mischiefs of that 
sin, especially in matters spirit- 
ual and ecclesiastical, I think so 
far as any man is proud he ap- 
proaches to a devil, and is utter- 
ly a stranger to God and to him- 
self. It is a wonder that it 
should be a frossible sin to men 
that still carry about them, in 
soul and body, such humbling 
matter of remedy as we all do. 
I more than ever lament the 
unhappiness of the nobility, 
gentry, and great ones of the 
world, who live im such tempt- 
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ation to scnsuality, frivolity, and 
wasting of their time about a 
multitude of little things ; and 
whose lives are too often the 
transcript of the sins of Sodom ; 
namely, pride, fulness of bread, 
and abundance of idleness ; and, 
it may be added, want of com- 
passion to the poor. And I 
more value the life of the poor 
laboring - man, but especially 
of him that hath neither poverty 
nor riches. I am much more 
sensible than formerly of the 
breadth, and length, and depth 
ot the radical, universal, hateful 
sin of selfishness, and therefore 
have written so much against 
it; and of the excellency and 
necessity of self-denial, and of 
a public mind, and of loving our 
neighbor. as ourselves. 

Iam more solicitous than I 
have been about my duty to 
God, and less solicitous about 
his dealings with me.; as being 
assured that he will do all things 
well; and as acknowledging 
the goodness of all the declara- 
tions of his holiness, even in the 
punishment of. man; and as 
knowing there is no rest but in 
the will and goodness of God. 

Though my works were nev- 
er such as could be any tempta- 
tion to me to dream of obliging 
God by proper merit, in com- 
mutative justice, yet one of the 
most ready, constant, undoubt- 
ed, evidences of my upright- 
ness, and interest in his cove- 
nant, is the consciousness of my 
living devoted to him; and I 
the more easily believe the par- 
don of my failings through my 
Redeemer, while I know that I 
setve no other master, and that 
I know no other end ; but that 
I am employed in his work, and 
make it the business of my life, 
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and live to him in the world, 
notwithstanding my infirmities ; 
and this bent and business of my 
life, with my longing desires af. 
ter perfection in the knowledge, 
and belief, and love of God, and 
in a holy and heavenly mind 
and life, are the two standing, 
constant, discernible evidences 
which most put me out of doubt 
of my sincerity ; and I find that 
constant action and duty is it 
that keeps the first always in 
sight, and constant wants and 


weaknesses, and coming short 


of my desires, do make those 
desires still the more trouble- 
some, and so the more easily 
still perceived. And though 
my habitual judgment, resolu- 
tion, and scope of life be still 
the same, yet I find a great mu- 
tability as to actual afifrehen- 
sions, and degrees of grace ; and 
consequently find that so muta- 
ble a thing as the mind of man 
would never keep itself if God 
were not its keeper. 

When I have been seriously 
musing upon the truth of Chris- 
tianity, with its concurrent evi- 
dences methodically placed in 
their just advantages before my 
eyes, | am so clear in my belief 
of the Christian verities that Sa- 
tan hath little room for a tempt- 
ation. But sometimes when he 
hath on a sudden set some 
temptation before me, when the 
foresaid evidences have been out 
of the way, or less upon my 
thoughts, he hath by such sur- 
prises amazed me, and weaken- 
ed my faith in the present act. 
So also as to the love of God, 
and trust in him: sometimes 
when the motives are clearly 
apprehended, the duty is more 
easy and delightful ; and at oth- 
er times, Lam merely passive 
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and dull, if not guilty of actual 
despondency and distrust. 

Iam much more cautious in 
my belief of history than for- 
merly. Notthat I run into their 
extreme that will believe no- 
thing because they cannot be- 
lieve all things. But I am a- 
bundantly satisfied by experi- 
ence, that no credit is due to two 
sorts of men—ungodly men, 
and partial men. Though an 
honest heathen of no religion 
may be believed, where enmity 
against religion does not bias 
him, yet a merely professed 
Christian, besides his enmity to 
the power and practice of his 
own religion, is seldom without 
some farther bias of interest or 
faction : especially when these 
concur, and aman is both un- 
godly and ambitious, espousing 
an interest contrary to a heav- 
enly life, and also factious, uni- 
ting himself toa sect or party 
suited to his own designs, there 
is no believing his word or oath. 
If you read any man partially 
bitter against such as differ from 
him or cross his interest, take 
heed how you believe more than 
the historical evidence, distinct 
from his word, compels you to 
believe.—Observe also, that 
when great men write history, 
or flatterers by their appoint- 
ment, whom no man dare con- 
tradict, believe it but as you are 
constrained. Yetin these cases 
I can believe history, 1. If the 
writer shew you that he is ac- 
quainted with what he says. 2. 
If he shew you the evidences of 
honesty and conscience, and the 
fear of God, (which may be 
much perceived in the spirit of 
a writing.) 5S. And if he ap- 
pear to be impartial, and not 
possessed with personal il) will. 
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Tt is easy to trace the footsteps 
of veracity in Thuanus, for ex- 
ample, and others, though pa- 
pists ; and as easy to detect par- 
tiality and faction in Baronius, 
and a multitude of similar wri- 
ters. Hence I confessI give 
but halting credit to most histo- 
ries that are written, not only 
against the Albigenses and Wal- 
denses, but against most of the 
ancient heretics, who have left 
us none of their own writings, 
in which they might speak for 
themselves. And as I am prone 
to think few of them were so 
bad as their adversaries made 
them, so I am apt to think that 
such as, though regarded as 
heretics, were yet commended § 
by their opponents, were very 
good men, however mistaken 
in some one point. Sure J am, 
that as the lies of the papists 
concerning Luther and other 
protestants are visibly mali- 
cious by plenary evidence on 
the other side, and yet the vast 
majority of the accusers’ party 
believe them all in spite of truth 
and charity ; so my own eyes 
have read such words and ac- 
tions vehemently asserted, 
which even’ the assertors’ 
friends have known to be utter- 
ly false : and therefore having 
now written this history, I con- 
fess, that, notwithstanding my 
protestations that I have not in 
any thing gone wilfully against 
the truth, I expect no more 
credit from the reader, than 
the self-evidencing light of the 
matter, with concurrent testi- 
mony of other witnesses, shall 
constrain him to; I mean par- 
ticularly, if he be unacquainted 
with the author himself and 
the fair evidences of his veraci- 
ty. And, I have purposely 
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ation to scnsuality, frivolity, and 
wasting of their time about a 
multitude of little things ; and 
whose lives are too often the 
transcript of the sins of Sodom ; 
namely, pride, fulness of bread, 
and abundance of idleness ; and, 
it may be added, want of com- 
passion to the poor. And I 
more value the life of the poor 
laboring . man, but especially 
of him that hath neither poverty 
nor riches. I am much more 
sensible than formerly of the 
breadth, and length, and depth 
ot the radical, universal, hateful 
sin of selfishness, and therefore 
have written so much against 
it; and of the excellency and 
necessity of self-denial, and of 
a public mind, and of loving our 
neighbor. as ourselves. 

Iam more solicitous than I 
have been about my duty to 
God, and less solicitous about 
his dealings with me.; as being 
assured that he will do all things 
well; and as acknowledging 
the goodness of all the declara- 
tions of his holiness, even in the 
punishment of. man; and as 
knowing there is no rest but in 
the will and goodness of God. 

Though my works were nev- 
er such as could be any tempta- 
tion to me to dream of obliging 
God by proper merit, in com- 
mutative justice, yet one of the 
most ready, constant, undoubt- 
ed, evidences of my upright- 
Ness, and interest in his cove- 
nant, is the consciousness of my 
living devoted to him; and I 
the more easily believe the par- 
don of my failings through my 
Redeemer, while I know that I 
setve no other master, and that 
I know no other end ; but that 
Iam employed in his work, and 
make it the business of my life, 
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and live to him in the world, 
notwithstanding my infirmities ; 
and this bent and business of my 
life, with my longing desires af. 
ter perfection in the knowledge, 
and belief, and love of God, and 
in a holy and heavenly mind 
and life, are the two standing, 
constant, discernible evidences 
which most put me out of doubt 
of my sincerity ; and I find that 
constant action and duty is it 
that keeps the first always in 
sight, and constant wants and 


weaknesses, and coming short 


of my desires, do make those 
desires still the more trouble- 
some, and so the more easily 
still perceived. And though 
my habitual judgment, resolu- 
tion, and scope of life be still 
the same, yet I find a great mu- 
tability as to actual afifrehen- 
sions, and degrees of grace ; and 
consequently find that so muta- 
ble a thing as the mind of man 
would never keep itself if God 
were not its keeper. 

When I have been seriously 
musing upon the truth of Chris- 
tianity, with its concurrent evi- 
dences methodically placed in 
their just advantages before my 
eyes, | am so clear in my belief 
of the Christian verities that Sa- 
tan hath little room for a tempt- 
ation. But sometimes when he 
hath on a sudden set some 
temptation before me, when the 
foresaid evidences have been out 
of the way, or less upon my 
thoughts, he hath by such sur- 
prises amazed me, and weaken- 
ed my faith in the present act. 
So also as to the love of God, 
and trust in him: sometimes 
when the motives are clearly 
apprehended, the duty is more 
easy and delightful ; and at oth- 
er times, Lam merely passive 
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and dull, if not guilty of actual 
despondency and distrust. 

Iam much more cautious in 
my belief of history than for- 
merly. Notthat I run into their 
extreme that will believe no- 
thing because they cannot be- 
lieve all things. But I am a- 
bundantly satisfied by experi- 
ence, that no credit is due to two 
sorts of men—ungodly men, 
and partial men. Though an 
honest heathen of no religion 
may be believed, where enmity 
against religion does not bias 
him, yet a merely professed 
Christian, besides his enmity to 
the power and practice of his 
own religion, is seldom without 
some farther bias of interest or 
faction : especially when these 
concur, and aman is both un- 
godly and ambitious, espousing 
an interest contrary to a heav- 
enly life, and also factious, uni- 
ting himself toa sect or party 
suited to his own designs, there 
is no believing his word or oath. 
If you read any man partially 
bitter against such as differ from 
him or cross his interest, take 
heed how you believe more than 
the historical evidence, distinct 
from his word, compels you to 
believe.——Observe also, that 
when great men write history, 
or flatterers by their appoint- 
ment, whom no man dare con- 
tradict, believe it but as you are 
constrained. Yetin these cases 
I can believe history, 1. If the 
writer shew you that he is ac- 
quainted with what he says. 2. 
If he shew you the evidences of 
honesty and conscience, and the 
fear of God, (which may be 
much perceived in the spirit of 
a writing.) 3. And if he ap- 
pear to be impartial, and not 
possessed with personal ill will. 
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Tt is easy to trace the footsteps 
of veracity in Thuanus, for ex- 
ample, and others, though pa- 
pists ; and as easy to detect par- 
liality and faction in Baronius, 
and a multitude of similar wri- 
ters. Hence I confessI give 
but halting credit to most histo- 
ries that are written, not only 
against the Albigenses and Wal- 
denses, but against most of the 
ancient heretics, who have left 
us none of their own writings, 
in which they might speak for 
themselves. And as I am prone 
to think few of them were so 
bad as their adversaries made 
them, so I am apt to think that 
such as, though regarded as 
heretics, were yet commended § 
by their opponents, were very 
good men, however mistaken 
in some one point. Sure J am, 
that as the lies of the papists 
concerning Luther and other 
protestants are visibly mali- 
cious by plenary evidence on 
the other side, and yet the vast 
majority of the accusers’ party 
believe them all in spite of truth 
and charity ; somy own eyes 
have read such words and ac- 
tions vehemently asserted, 
which even the _ assertors’ 
friends have known to be utter- 
ly false : and therefore having 
now written this history, I con- 
fess, that, notwithstanding my 
protestations that I have not in 
any thing gone wilfully against 
the truth, I expect no more 
credit from the reader, than 
the self-evidencing light of the 
matter, with concurrent testi- 
mony of other witnesses, shall 
constrain him to; I mean par- 
ticularly, if he be unacquainted 
with the author himself and 
the fair evidences of his veraci- 
ty. And, I have purposely 
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omitted almost the descriptions 
of any persons that ever oppos- 
ed me, or even that I and my 
friends suffered by ; because I 
know that the appearance of in- 
terest might justly excuse the 
reader’s incredulity. I must 
except indeed among my ene- 
mies the adherents of Crom- 
well, and the sectaries, because 
No one suspects my interest to 
be engaged against them; but 
(with the rest of my brethren) 
Ihave opposed them in obedi- 
ence to conscience, when by 
pleasing them I could have had 
almost whatever they could 
have given me; and when at 
the same time I expected, that, 
in case the royal government 
were restored, I should be si- 
lenced, and lose my house and 
maintenance ; as has really 
since happened. Accordingly, 
I assume that my descriptions 
of those under the common- 
wealth, who would have honor- 
ed me, and of their actions a- 
gainst their successors in pow- 
er, who have impoverished me, 
are beyond the suspicion of 
partiality ; and even here I am 
content that the reader judge of 
these men. simply as the evi- 
dence of fact constrains him. 
Thus much of the alterations 
of my soul since my younger 
years I thought best to give my 
reader ; and I warn him to a- 
mend that in his own life 
which he finds to have been 
amiss in mine ; confessing also, 
that much has been amiss which 
I have not here particularly 
mentioned ; and that I have 
not lived according to the abun- 
dant mercies of the Lord. But 
what I have recorded, hath been 
especially to perform my_ vows, 
and declare his praise to all gen- 





erations, who has filled up m 
days with his invaluable bles- 
sings, and bound me to bless 
his name for ever ; and also to 
prevent the defective perform. 
ance of this task by some over. 
valuing brethren, who, I know, 
intended it, and weve unfitter to 
do it than myself ; and for such 
reasons as many others have 
done before me, the principal 
of which are ; |. As travellers 
and seamen use to do after 
great adventures and deliveran- 
ces, I hereby satisfy my con- 
science, in praising the blessed 
Author of all my undeserved 
mercies. 2. Foreseeing what 
certain descriptions of persons 
are like to say of me when they 
have none tocontradict them, and 
how possible it is that those that 
never knew me may believe them, 
I take it to be my duty to be so 
faithful to that stock of reputa- 
tion which God hath entrusted 
me with, as to defend it at the 
rate of opening the truth. 3. 
That young Christians may be 
warned by the mistakes and 
failings of my unriper times, 
to learn in patience, and live in 
watchfulness, and not to be 
fierce, and proudly confident in 
their first conceptions ; and rev- 
erence ripe experienced age; 
and to beware of taking such 
for their chief guides as have 
nothing but immature and inex- 
perienced judgments, with fer- 
vent affections, and free and 
confident expressions ; but to 
learn of them that have (with 
holiness,) study, time, and trial, 
looked about them as well on 
one side as the other and attain- 
ed to clearness and impartiality 
in their judgments. 

Having mentioned the chan- 
ges which, I think, were for the 
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better, I must add, that as I 
confessed many of my sins be- 
fore, so, since, { have been guil- 
ty of many which because ma- 
terially they seemed small, have 
had the less resistance, and yet 
on review do trouble me more 
than if they had been greater 
done in ignorance : it can be no 
small sin formally which is 
committed against knowledge, 
and conscience, and delibera- 
tion, whatever excuse it have. 
To have sinned, while I preach- 
ed and wrote against sin, and 
had such abundant and great 
obligations from God, and made 
so many promises against it, 
doth Jay me very low ; not so 
much in fear of hell, as in great 
displeasure against myself, and 
such self-abhorrence as would 
cause revenge upon myself, 
were it not forbidden. When 
God forgives me, I cannot for- 
give myself, especially for any 
rash words or deeds, by which 
I have seemed injurious, and 
less tender and kind than I 
should have been to my near 
and dear relatives, whose love 
abundantly obliged me. When 
such are dead, though we never 
differed in point of interest or 
any great matter, every sour or 
cross provoking word which I 
gave them, makes me almost 
irreconcilable to myself, and 
tells me how repentance brought 
some of old to pray to the dead 
whom they had wronged, to 
forgive them.—Though I have 
before mentioned the change of 
my judgment against provok- 
ing writings, I have had more 
will than skill to avoid such. I 
must state, by way of penitent 
confession, that 1am too much 
inclined to such words in con- 
‘roversy as.are too keen, and 
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apt to irritate my opponents. 
Sometimes I suspect that age 
soureth my spirit, and some- 
times that long thinking and 
speaking of such things makes 
me weary and less patient with 
others that understand them 
not. And sometimes I am 
ready to think, that it is out of 
a hatred of a: flattering humour 
which now prevaileth so in the 
world, that few persons are able 
to bear the truth ; and I am sure 
that Pcan not only bear such 
language as I use to others, but 
that I expect it. I think all 
these are partly causes ; but I 
am sure the principal cause is 
the long custom of studying 
how to write and speak in the 
keenest manner to the common 
ignorant and ungodly people 
(without which keenness to 
them, no sermon nor book does 
much good); which hath so ha- 
bituated me to it, that I am still 
falling into the same with oth- 
ers, forgetting that many minis- 
ters and professors of strictness 
desire the greatest sharpness to 
the vulgar and to their adversa- 
ries ; and the greatest lenity 
and smoothness and comfort, if 
not honor, to themselves. And 
I have a strong natural inclina- 
tion to speak of every subject 
just as it is, and to call a spadé a 
spade, and to fit words to things; 
so as that the things spoken of 
may be fulliest known by the 
words ; which, methinks, is 
part of our speaking truly. But 
I unfeignedly confess that it is 
faulty, because imprudent, (for 
that is not a good means which 
does harm, because it is not fit- 
ted to the end); and bécause, 
while the readers think me an- 
gry (though I feel no passion at 
such times myself) it is offen- 
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sive, and a hindrance to the use- 
fulness of what I write ; and 
especially because (though I 
feel no anger, yet, which is 
worse) I know that there is some 
want of honor and love or ten- 
derness to others, or else I 
should not be apt to use such 
words as open their weakness 
and offend them ; and there- 
fore I repent of it, and wish all 
over-sharp passages were ex- 
punged from my writings, and 
desire forgiveness of God and 
man. And yet I say, I am oft 
afraid of the contrary extreme, 
lest when I speak against great 
and dangerous errors and sins 
(though of persons otherwise 
honest) I should encourage men 
to them, by speaking too mild- 
ly, as Eli did to his sons; and 
lest I should so favor the per- 
sons as may befriend the sin, 
and wrong the church. Tam 
less for a disputing way than 
ever, believing that it tempts 
men to exert their powers to 
defend their errors and oppose 
the truth, and usually hinders 
their instruction ; and the ser- 
vant of the Lord must not 
strive, but be gentle to all men. 
Therefore I am most for a /earn- 
ing or teaching way of converse. 
In all companies I shall be glad 
either to hear those speak that 
can teach me, or to be heard by 
those who have need to learn. 
When I perceive people or 
ministers, which is too com- 
mon, think they know what in- 
deed they know not, and to dis- 
pute those things which they 
never thoroughly studied, or ex- 
pect I should debate the case 
with them, as if an hour’s talk 
would serve instead of an acute 
understanding and seven years’ 
study, Ihave no zeal to make 
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them of my opinion, but an 
impatience of continuing dis. 
course with them on such sub- 
jects, and am apt tobe silent, or 
to turn to something else ; 
which, though there be some 
reason for it, I feel cometh from 
a want of zeal for the truth, 
and from an impatient temper 
of mind. Iam ready to think, 
that people should quickly un- 
derstand all in a few words; 
and if they cannot, lazily to des- 
pair of them, and to leave them 
to themselves : and I the more 
know it is sinful in me, because 
it is partly so in other things, 
even about the faults of my ser- 
vants or other inferiors : if three 
or four times warning do no 
good to them, I am much temp- 
ted to despair of them, and turn 
them away and leave them to 
themselves. 

I mention all these distem- 
pers, that my faults may bea 
warning to others to beware, as 
they call on myself for repent- 
ance and watchfulness. O 
Lord, for the merits, and _sacri- 
fice, and intercession of Christ, 
be merciful to me a sinner, and 
forgive my known and unknown 
sins ! 


—at 3S 
On the nature and extent of the 
Atonement with respect to is 
objects. 
No. II. 


(Continued from p. 144.) 


E proceed in the exami- 

nation of such passages 

of Scripture as, in their terms; 
prove the truth of our proposi- 





tion. The first to which we 
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shall advert is, in 1 John ii. 2. 
«“ And he is the propitiation for 
our sins, and not for oure only, 
but also forthe sins of the whole 
world.” This Epistle is very 
fitly called, Zhe Epistle general 
of John, to whatever church it 
was first communicated, the 
truths contained in it are gen- 
eral in their nature, and appli- 
cable to all Christians, in every 
age and nation, from the period 
in which it was written, to the 
endof the world. It is address- 
ed immediately to Christians of 
every character and description, 
whether as fathers, young men, 
or Little children ; and near the 
close of it, the Apostle express- 
ly says, referring to what he had 
written in the preceding parts 
of the Epistle, “ These things 
have I written unto you that 
believe on the name of the Son 
of Gop.” And we are clearly 
warranted to consider them as 
addressed not only to Christians 
in the Apostle’s day, but to all 
who have since been, now are, 
or hereafter shall be, on the 
earth. It is equally true in 
these days, in all. future days, 
and in all past days, that Curist 
is the propitiation for our sins, 
and not for ours only, but also 
for the sins of the whole world. 
The term our points out the 
persons addressed, Christians 
generally, and they only. The 
assertion contained, then, in the 
words is plainly this, Curist is 
the propitiation for the sins of all 
Christians, and not for theirs 
only, but even for the sins of all 
the fallen children of Adam. 
There is an evident antithesis in 
the words and thoughts express- 
ed in this sentence strongly 
marked, as we should expect, 
on the supposition, that it was 
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the Apostle’s direct object to 
teach, that CurisT was the pro- 
pitiation for the sins of all men, 
as well as for those of Chris- 
tians. It seems unnecessary at 
present to point out very defi- 
nitely, how, orin what sense, 
Cuaisrt is a propitiation for sin, 
or whether he is so, in precisely 
the same sense to those who are, 
and to those who are not, chosen 
to salvation. It is sufficient to 
observe, that Curist, by his 
obedience unto death, so covers 
the sins of men, as to propitiate 
the favor of Gop to all men, 
upon the sole condition of faith 
in his blood. 

The next passage to our pre- 
sent purpose is that in Heb. ii. 
9. But we see Jesus, who 
was made a little lower than the 
angels, for the suffering of death, 
crowned with glory and honor ; 
that he, by the grace of Gon, 
should taste death for every 
man.” The great captain of 
our salvation could not have 
been made perfect, but through 
the suffering of death, as our 
great High Priest ; nor could 
his sufferings have availed for 
our salvation, except by prescrit- 
ing his own blood im the holiest 
of all ; nor could this have been 
done, except his offering had 
been accepted, and himself 
crowned with glory and honor 
of him, by whom are all things, 
and for whom are all things. 
But when all this transcendent 
grace had been displayed and 
perfected, by the Sacrep 
THREE, in the glorious work of 
man’s redemption, his blood be- 
came available to propitiate an 
offended Gop towards every 
man, and to render the sins of 
all remissiblez and their salvation 
fossible, notwithstanding the 
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claims of the violated law. The 
s& Lornp Jesus tasted death for 
every man.” He tasted it, he 


suffered it in reality, and not 


merely in appearance ; he felt 
its-power, but could not be long 
subject to its dominion ; he di- 
ed, but in dying he vanquished 
him that had the power of death, 
that is the devil ; and achieved 
the destruction of death itself, 
the last enemy for all such as 
believe. He tasted death ; what 
death? Doubtless that death 
which was the penalty of the 
Jaw, incurred by man in his vio- 
lation of the covenant of works ; 
he suffered the death of the bo- 
dy, or temporal death ; he suf- 
fered a total, though short, sus- 
pension of asense of Gop’s fa- 
vor, and a present impression of 
a sense of his infinite wrath a- 
gainst sin ; which extorted from 
him, while agonizing on the 
cross, the bitter complaint, 


% My Gop, my Gop, why hast 
thou forsaken me ?” Or such 
ingredients of spiritual death as 
were compatible with perfect 


innocence. He suffered that 
which, considering the infinite 
dignity and worthiness of his 
person, was equivalent to the 
eternal death of the sinner in 
hell ; he was literally made a 
curse, for it is written, “ Cursed 
is every one that hangeth ona 
tree.” He tasted death for eve- 
ry man. The word for is not 
as emphatical and definite as the 
Greek particle in the original, 
which is rendered by it: this 
particle with a genitive, which 
it governs in this case, gener- 
ally, if not uniformly, signifies, 
in the room, filace, or stead of, 
certainly this is its most natural 
and proper meaning. So it is 
used in the following phrases, 
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Curist died for the ungodly ; 
Curist died for us: For whom 
Cunrist died : If Curisr died 
for ail: Was made a curse jor 
us: and in other passages too 
numerous to mention, of which 
the learned reader may readily 
sausfy himself. Cunrisr tasted 
death for every man: Not for 
all the elect, but for every man ; 
for all the sons and daughters of 
Adam. But here it may be 
suid ; true, He tasted death for 
every man, but for some in a 
limited sense ; all men take ben- 
efit by his death ; the sentence 
of death against reprobates is 
delayed ; they are suffered to 
enjoy life for a time ; Gop gives 
them rain from Heaven, and 
fruitful seasons, filling their 
hearts with food and gladness ; 
and many of them have more 
than heart can wish, through a 
long and prosperous life ; and 
this good, which they derive from 
Curist’s death, is sufficient to 
satisfy the general words of the 
passage. But to this the answer 
is, that the general words of the 
passage, with respect to the ob- 
ject of Curiv’s death, admit of 
no such distinction between the 
elect and reprobates as the ob- 
jection supposes ; the notion 
that Cunist by his death pul- 
chased for those, eternal life, and 
for these, temporal life, is whol- 
ly arbitrary, and unsupported 
by this, or any other Scripture 
passage ; besides, the objection 
denies what we take to be suffi 
ciently proved, that CuristT tast- 
ed, in the room and stead of eve- 
ry man, that death which 1s the 
penalty of the law ; for it sup- 
poses, that penalty, with respect 
to reprobates, must for ever re 
main in force against them, 
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no satisfaction having, on their 
account, been made to the law, 
they must, of necessity, unless 
the law be given up, abide its 
penalty, in their own persons. 
Besides, the objection involves 
the principle, that the death of 
CuRIST Was necessary to pur- 
chase a momentary reprieve 
from the threatened penalty ; 
but as Gop is not bound to tor- 
ment the devils, before the time, 
so it should seem he is not 
bound to execute the law upon 
reprobates, immediately, but as 
a sovereign may delay its exe- 
cution, without impeaching his 
justice, and without demanding 
an atonement for the delay.— 
On the ground of the objection, 
then, so far as respects the pen- 
alty against reprobates, Curist 
is dead in vain. 

Should it be further said, that 
Curist tasted death for every 
man, tothe intent that repro- 
bates as well as the elect should 
not only be reprieved from the 
present execution of the penal- 
ty of the law, but that they 
should have another state of pro- 
bation, in-which, on possible 
conditions, they might escape 
the penalty of the law, and at- 
tain eternal life, this it is concei- 
ved- would be giving up the 
whole argument in our favor ; 
for such a sentiment would im- 
ply, that Curist was set forth 
tobe a propitiation for the re- 
mission of sins that were past, 
so that thenceforth, no one 
Should come into condemnation, 
on their account, who was will- 
ingto comply with the terms 
Proposed, in the new state of 
things. ‘The supposition that 
all men under the covenant of 
Stace, are placed in a new state 
of probation, implies the possi- 
Vor WW NO, 5 
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bility of the salvation ‘of all 
men ; and the possibility of the 
salvation of all men supposes 
and proves, that all objections 
and obstacles interposed by the 
first covenant are-removed ; and 
the removal of all objections 
and obstacles, interposed by the 
first covenant, demonstrates a 
complete atonement for sin ; 
for it has always been an essen- 
tial truth that * without shed- 
ding of blood there in no remis- 
sion.” If remission of sins 
might be had without the shed- 
ding of blood, Curist had ne- 
ver died : his repeated and most 
earnest prayer to his HEAVEN- 
Ly FATHER, that the cup of suf- 
ferings might, if it were possi- 
ble, pass from him, would cer- 
tainly have been heard, and spe- 
cifically granted, if indeed it had 
been possible. 

in this concise view of the 
subject it must be wholly arbi- 
trary and unreasonable to go 
about to limit the expression, 
“ He tasted death for every 
man,” either with respect to its 
extent, or its objects. While 
we have, in answering a suppo- 
sed objection to our construc- 
tion of this passage, anticipated 
the argument. resulting from 
our probationary state, under 
the dispensation of the cove- 
nant of grace, which lies at the 
foundation of all we shall ad- 
vance on this subject ; it fur- 
nishes us with an occasion of 
lively gratitude to Gop, that by 
his sovereign and rich grace, 
Curist has been given to taste 
death for every man, that all 
may have a probation under a 
new and better covenant, estab- 
lished upon better promises, in 
the hand of a Mediator. 





(To be continued.) 
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Why is it so —— to convince 
secure unholy persons of the 
necessity of experimental reli- 


gion’? 


HAT a very considerable 

proportion of impenitent 
and secure sinners in a gospel 
land, where the means of grace 
are enjoyed, and where the 
Christian sabbath and public 
worship are observed, are after 
all unconvinced of the need of 
experimental religion, is an un- 
questionable fact. How to ac- 
count for this fact is of mach 
importance. That experimen- 
tal religion—that something 
more than a mere form—than a 
bare name—than a visible pro- 
fession—and freedom from open 
sins is absolutely necessary to 
salvation, is abundantly declared 
inthe Hoty Oracies. From 
the history of the church, in all 
ages, and from daily observa- 
tion we learn, with certainty, 
that mankind are universally 
prone to depend, for acceptance 
with God, and preparation for 
the society and blessedness of 
the heavenly world, on the 
forms of religion—or on an out- 
ward reformation—or on a cred- 
ible profession—or on exterior 
morals—or on the performance 
of the social virtues and duties, 
without experiencing a work of 
grace on the heart, in renewing 
and sanctifying it. 

It will be useful to state, pre- 
cisely and distinctly, what we 
mean by experimental religion, 
before we offer the reasons to 
show why unholy and secure 
persons are so loth to admit its 
absolute necessity in order to 
salvation. 

By the phrase experimental 
religion, which is so often used 





by evangelical preachers, wri- 
ters, and Christians, nothing is 
intended that is either enthusi- 
astic or contrary to reason. A 
rational religion is alone a scrip- 
tural religion. But were a mere 
outward freedom from vice, 
flowing from selfish motives, all 
the religion necessary, Chris- 
tianity would not be a rational 
religion. A religion consisting 
only in names and forms, in 
rites and ceremonies can be of 
little use ; and most clearly, 
cannot claim a divine original. 
Were the Christian religion on- 
ly a system of outward morals 
resulting from selfishness, and 
unmeaning and = insignificant 
rites, it would be unworthy of 
God to reveal, or man to re- 
ceive. 

Experimental religion, then, 
consists in holiness of heart, 
and holiness of life—in a regen- 
erated temper, and all the holy 
feelings, views, and exercises of 
the Christian life-—Regenera- 
tion, or an essential moral radi- 
cal change of the heart by. the 
special, sovereign, efficacious 
influence of the Hoty Guost is 
what is commonly understood 
by experimental religion. This 
presupposes that the heart, pre- 
vious to such a moral radical 
change, is wholly corrupted and 
depraved. Had the heart, in 
which is seated all virtue and 
vice, any degree, naturally, of 
holiness or love to God. in it, it 
would, most clearly, need no 
change.—The necessity of re 
generation arises altogether 
from the entire total moral de- 
pravity of the heart. . ‘ 

A gospel saving faith, which 
unites us to Christ, and is the 
means of our interest in his jus 
tifying righteousness, is also ap 
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important part of experimental 
religion. A true faith consists 
in heartily approving of the fin- 
ished atonement of the Son of 
God, receiving and resting upon 
him alone for pardon and salva- 
tion, and a belief of all the pe- 
culiar and distinguishing doc- 
trines of the gospel. There is 
no experience of the power of 
godliness, where there is no sa- 
ving faith. The work of faith 
is essential to vital piety.’ This 
is the work of God that ye be- 
lieve on his Son.—If ye believe 
not that Iam he, ye shall die in 
your sins.—Verily, verily, I say 
unto you, except ye eat the flesh 
and drink the blood of the Son 
of man, ye have no life in you— 
He that believeth and is baptized 
shall be saved. 

Repentance for sin is, like- 
wise, a constituent part of ex- 
perimental religion. There 
must be a godly sorrow for sin, 
—a grief of heart that we have | 
ever offended so great, so glori- 
ous, so merciful a God :—and ' 
broken so wise, holy, and good } 
a law—-a law which is worthy 
to be honored, admired, loved, 
and obeyed by all intelligent 
creatures.——As the natural re- | 
sult there must be a loathing of 
ourselves on account of our 
sins :—-A hatred of all sin ; and 
turning from its vile courses. 

Again, the love of God—trust 
in him—dependence on the life- 
giving blood of a divine Saviour 
for acceptance with God—par- 
don—hope—peace—an ardent 
affection to him, as our Lord— 
our help—our all in all—the 
doctrines and graces of the 
gospel, along with a spirit of 
obedience are included in ex- 
perimental religion. Its neces- 
‘sity is abundantly declared in 
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holy Scripture, as is evident 
from the following passages, 
among others, which might be 
recited, with equal propriety. — 
Blessed are the furein heart, for 
they shall see God.—For I say 
unto you, that excefit your right- 
eousness shall exceed the right 
eousness of the Scribes and Pha- 
risees, ye shall in no case enter in« 
tothe kingdom of heaven.—Not 
every one that saith unto me 
Lord, Lord, shall enter into the 
kingdom of heaven : but he that 
doth the wiil of my Father which 
te in heaven.—Jesus answered 
and said unto him, Verily, verily, 
I say unto thee, excefit a man be 
born again, he cannot see the 
kingdom of God.—Verily, verily, 
I say unto you, he that heareth 
my word, and believeth on him 
that sent me, hath everlasting 
life, and shall not come into con- 
demnation, but is fiassed from 
death unto life-—Nay, but excefit 
ye refient, ye shall all likewise 
frerish —For the kingdom of God 
is not meat and drink, but right- 
eousness, and freace,and joy,in the 
Holy Ghost.—For the kingdom 
of God is not in word, but in 
frower.— For our gospel came not 
unto you in word only, but also in 
fower.— Having a form of godli- 
ness, but’ denying the frower 
thercof, from such turn away. 
All these passages of holy 
writ declare the necessity of 
experimental religion, in a 
manner so full and plain, as to 
be beyond dispute. Why then 
is it so difficult to convince se- 
cure, unholy persons of this 
necessity 2 That it is difficult, 
daily observation testifies ; all 
faithful ministers know; and 
church-history universally pro- 
claims. It is distinctly to be 
borne in mind that the entire 
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moral depravity of the human 
heart is the sum of the whole 
difficulty. But many particular 
reasons may be assigned. A- 
mong these, the following are 
the most important, and worthy 
of attention, and will satisfac- 
torily account for the fact.—— 
. And first, one reason is ignor- 
ance of the nature, spirituality. 
and extent of the law of God. 
The foundation of all the great 
and hurtful errors with respect 
to the Gospel, which take place 
in the Christian world, is igno- 
rance of God’s law, and mis- 
takes aboutit. Ifall were agreed 
and right in their sentiments 
about the law of God, and 
would be consistent with them- 
selves, they would soon be 
agreed in all the important 
truths of Christianity ; and an 
end would be put to most of 
our disputes about the doctrines 
of the Gospel. The law of 
God is the eternal rule of right- 
eousness, which is essential to 
the being and glory of his moral 
government and kingdom, and 
is, in a sense, its foundation ; 
pointing out and declaring the 
duty of rational creatures and 


_ moral agents, as what is fit and 


proper to be required of them ; 
and containing the rule of God’s 
conduct, as their moral gover- 
nor. The knowledge of sin, 
of its infinite malignity and ill- 
desert can be had only by the 
law. Ihad not known sin but 
by the law. As long as the law 
is misunderstood and mistaken, 
inits holiness, extent,and autho- 
rity, persons will feel no need of 
experimental religion, in order 
truly to obey, and honor the 
law. Much of experimental 
religion consists in loving, 
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law of God.—Ignorance of its 
nature, obligation, and spiritu- 
ality is one great reason, why 
it is so difficult to convince se- 
cure and unholy persons of the 
need of experimental religion. 
A further reason, 

2. Is their unacquaintedness 
with the peculiar and essential 
doctrines of the gospel. A 
faithful and plain, searching and 
experimental preacher of Christ 
and him crucified will, probably, 
convince much the greater part 
of his own stated hearers, his 
own church and congregation, 
that there is the power, as well 
as form of godliness. But some 
without doubt may hear from 
sabbath to sabbath, and from 
year to year the plainest, most 
discriminating, and evangelical 
preaching, and after all be un- 
convinced that religion is a 
glorious reality—is more than 
a splendid name, or form, on 
account of their shameful ig- 
norance of its peculiar doc- 
trines and duties. Knowledge 
in the science of religion is ac- 
quired not miraculously, but as 
knowledge is in other sciences, 
by pains, examination, and re- 
flection, under the teachings of 
God. But how many, notwith- 
standing all their great religious 
opportunities and advantages, 
are. grossly ignorant, of the 
distinguishing doctrines of the 
gospel !—-They will not, conse- 
quently, feel the need of experi- 
mental! religion. 4 

8. Another reason, why it 1s 
so difficult to convince mankind 
of this need, is either a total or 
partial disbelief of it.. Many, 
even a multitude do not be- 
lieve, at all, in the reality of 
experimental religion ;~ . but 





knowing, and delighting in the 


look upon it as delusion, oF 












mere pretence, or hypocrisy, or 
the workings of the natural af- 
fections of the soul. Vital. pi- 
ety, or the power of godliness, 
makes no part of their creed. 
Indeed, it cannot be admitted 
to be a reality, except where 
the doctrines of grace are admit- 
ted. A great proportion of the 
Christian world even at this day, 
are inimical to these ; nay, 
utterly reject them. Of course 
such will wholly disbelieve in 
experimental religion. All the 
Arminians, all the Socinians, 
and all the Quakers, wholly de- 
ny, and bitterly reproach it, - be- 
cause they reject the doctrines 
of grace. Tobe self-consistent, 
these must reject experimental 
religion. But where the doc- 
trines of grace, in our church- 
es and congregations, are re- 
ceived and owned, as the pure, 
apostolic primitive Christian- 
ity, there will still be found 
some, who either utterly or par- 
tially disbelieve them. And 
this is the reason, why it is so 
dificult to convince them of the 
necessity of experimental re- 
ligion. 

4. The deceitfulness of sin 
isa further reason of this diffi- 
culty. The sinner himself, 
alas ! is imposed upon, and be- 
guiled by it. Did it appear, in 
its own ugliness and deformity, 
it would deceive and tempt no 
man. But the sinner is infatu- 
ated by its devices. He is de- 
ceived by it, and therefore har- 
dened in evil practices, in un- 
belief, impenitence, and pro- 
faneness. All have deceitful 
hearts and a subtle.adversary to 
oppose, an ensnaring world, 
and powerful temptations. And 
if Satan can prevail with sinners 
to reject experimental religion, 
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his purpose is answered; he fal 
will ruin them for ever. Bus ; 
exhort one another daily, while 


it is eulled to day; lest. any of of 

you be hardened through the -de- is | 
ceitfulness of sin——The - heart - . 
is deceitful above all things, and ?, 


desperately wicked, who can 
know it 2——Search me, O God, 
and know my heart, try me and 
know my thoughts, and see if 
there be any wicked way in me, 
and lead me in the way ever- 
lasting.. 

5. A further reason, it may 
be added, why it is so difficult 
to convince secure unholy per- 
sons of the necessity of experi- 
mental religion, is inconsidera- 
tion. They will not make a 
solemn pause, and consider 
their ways—will not attend to 
the nature, doctrines, duties, ex- 
periences, and institutions of re- 
ligion. Even men of exten- 
ded education, much learning, 
and in high stations, will not 
think on subjects of this kind. 
They are full of prejudices, 
and even malice against all real 
piety. I go further, and affirm 
that they actually hate God— 
and holiness,—his  law—his 
gospel—his ways. In short, 
they are so resolved to contin- } 
ue in their sins, in their love of 
the world, and pursuit of its 
advantages and distinctions, that i 
they shut their eyes against the 
light. Want of consideration 
is the cause of their stupidity, 
and disregard of vital . piety. 

Israel doth not know, my profile 
doth not consider. Thus saith 
the Lord, consider your ways. 
Now consider this, ye that forget 
God, lest I tear you in pieces and 
there be none to deliver. Yet 
the Lord hath not given’ you 
an heart to perceive, and eyes to 
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see, and ears to hear, unto this 
day. 

6. Self-flattery is another 
cause, why it is so hard to con- 
vince mankind of the’ need of 
vital piety. All are prone, in all 
ages afid places, of all ranks and 
Stations, to flatter themselves 
with vain and false hopes. Like 
asick man, or failing merchant, 
they do not love to learn the 
worst of their case. ‘hey hide 
from themselves their own real 
situation. We are all inclined 
to think worse of others, and 
better of ourselves than we 
ought. For I say through the 
grace given unto me, to every 
man that is among you, not to 
think of himself more highly 
than he ought to think, but to think 
soberly, according as God hath 
dealt to every man the measure of 
Saith.—Every way of a man is 
right inhis own eyes. A poor man 
hates to see his poverty: And 
a secure sinner hates to see his 
need of a néw heart, and new 
life. Such is the extreme ‘selfish- 
ness of the sinner that lie loves 
to think that there is no danger 
from his sins—that all will be 
well with him—and he cries, 
peace and safety to himself. 
What we are unwilling to be- 
lieve, little evidence is needed 
to make us reject. 

7. Itis very obvious to sub- 
join, that gross errors, and here- 
sies, pride and conceit operate 
to render it difficult to convince 
secure and unholy sinners of 
the need of experimental re- 
ligion, in order to be saved. 
Gross errors and heresies, on 
the subject of religion, have al- 
ways been in the world,—are 
now in the world—and  re- 
markably, in this day disgrace 
our land. “We are a sinful 
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people. We are laden with in- 
Strange errors have 
been invented and propagated. 
—America has been a depot for 
the abominable errors of Eu- 
rope. Such loose principles as 
atheism-—deism—universalism 
—arminianism-—and socinian- 
ism, are utterly irreconcilable 
with the belief of the necessity 
of experimental religion. Per- 
sons, imbibing ‘any of these false 
systems of belief, will not hear, 
or endure the truth as it is in 
Jesus. Pride and self-conceit 
also reject it, pride of learn- 
ing, as well as of riches and 
honor. 

8. It is only added, neglect 
of public worship, and the sa- 
cred volume may be mention- 
ed as a further reason, why it 
is so difficult to convince care- 
less and secure sinners of the 
need of experimental religion. 
If they will not hear, or read 
the word of God, how is it 
likely they will see and feel the 
need of a new heart and new 
life ? The Holy Spirit can, itis 
true, at once convince them. 
God can speak so that they must 
hear. But they refuse to use 
the means appointed. The 
most powerful arguments from 
reason may be to no purpose. 
The ear may be closed. The 
eye may refuse tosee. Many 
alas ! will neither hear, nor 
read the holy word of God. 
Such will be hardened in their 
sins, and actually bring on 
themselves swift destruction. 
But he that sinneth against me 
wrongeth his own soul, All they 
that hate me love death.—lf 
we have not a conviction of the 
necessity of experimental rell- 
gion, in order to our final sal- 





vation, on our minds, nothing 
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is as yet done to bring us home 
to God and happiness. Let us, 
then, carefully examine. Our 
eternal all depends on this. 
‘There is the power as well as 
form of godliness. The king- 
dom of God is not in word, but 
in power. 


at 


Why is tt so difficult to convince 
the awakened sinner of his un- 
willingness to come to Christ ? 


T is of very high consequence 

to give mankind just and 
correct ideas of the views and 
exercises of persons, who are in 
a state of awakening and con- 
viction of sin. Happy is it when 
any are brought into this state, 
because there is great encour- 
agement to hope that sovereign 
mercy may appear for them, in 
the midst of all their inquiet- 
udes and distresses—fears and 
horrors—and renew—forgive— 
and save them. But itis a state 
full of temptations and dangers. 
It is a state which usually pre- 
cedes regeneration.—And those 
who never were in it, must of 
course, be total strangers to the 
distresses of soul—the fears and 
anxieties-——the temptations— 
and discouragemients of it. A- 
mong the mistakes and false 
ideas, to which awakened per- 
sons are peculiarly liable, is 
their not being sensible of their 
own unwillingness to go to a 
Saviour for help and hope, life 
and peace, pardon and salvation. 
It is extremely difficult to con- 
vince them of this actual un- 
willingness.—That there really 
is this unwillingness, is certain ; 
however hard it may be to con- 
vince awakened persons of it. 
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The great difficulty is to bring 
the sinner to consent to be sa- 
ved by Curist—to be. saved ac- 
cording to the plan of life open- 
ed inthe gospel. When once 
he is made to bow, in humble 
willingness, to the Sceprre of 
Gracrk, and toreceive the sal- 
vation purchased by the precious 
blood of the Son of God, and 
freely offered, he will be accept- 
ed and forgiven, justified and en- 
titled to life eternal. It is al- 
ways a day of God’s power, 
when he is made willing to come 
toa Saviour. TZhy feofile shall 
be willing in the day of thy fow- 
er, in the beautice of holiness 
JSrom the womb of the morning : 
thou hast the dew of thy youth. 
All the difficulty is to make the 
sinner willing to be saved by free 
and sovereign grace, only on ac- 
count of the infinite merits of 
the Mediator. And ye will not 
come to me, that ye might have 
life. And this unwillingness is 
so great as to render a divine 
power necessary to subdue it. 
No man can come to me, except 
the. Father which hath sent me 
draw him; and I will raise him 
uft at the last day. 

It ought to be remarked here, 
and distinctly remembered, in 
order.to prevent all misappre- 
hensions, and misconceptions, 
that there is a sense, in which 
awakened sinners are willing to 
be saved. They are willing, and 
from the highest selfish mo- 
tives, out of pure selfishness, 
indeed, to be saved from mise- 
ry—from the penalty of a right- 
eous law, and the place of final 
woe. They above all desire de- 
liverance from. misery. But 
they are wholly unwilling to 
comply. with the terms of gos- 
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for salvation from misery, not 
from sin. Many, ah! the 
strange power of delusion, from 
this awful dread of destruction, 
and extreme desire to escape it, 
conclide, that they are willing 
to come to Christ, as he is free- 
ly offered unto us, in the gospel. 
And suppose that God is not rea- 
dy to save them ; that a Redee- 
mer is not ready to pity and re- 
lieve them, toblessand save them. 
It is therefore of interesting mo- 
ment that this subject be placed 
in its just and scriptural light ; 
that all the blame of sin, and 
continuance in sin, may lie at 
the right door. 

It is extremely difficult, then, 
to convince the awakened sinner 
that, in fact, he is wholly un- 
willing, notwithstanding all his 
agony and distress of soul, un- 
der his awakenings, to come to 
Christ, as the only Saviour, the 
only help and hope of lost man. 

1. And one reason is, he is in 
heart opposed to own his depen- 
dence, on the mere sovereign 
mercy and grace of God. As 
the natural heart of every man 
is enmity against God, and his 
law—is wholly opposition not 
only to God—but to the law—to 
Christ and the gospel—to a ho- 
ly salvation—to the heaven of 
the gospel, so, under genuine 
and deep awakenings, there will 
be a mighty struggle in the 
soul, and pain and horror of 
conscience. He is in the hands 
of an infinitely. holy and sove- 
reign God, with whom. is his 
eternal destiny ; on whom he 
has the most entire, full, and 
universal dependence. _ Pride, 
self-exaltation, and self-depend- 
ence, are the natural character 
of man. Heis utterly averse to 
an acknowledgmcnt of his per- 
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fect dependence. He is altoge- 
ther dependent on mere free 
and rich grace. In himself he 
is helpless and hopeless. Iie 
must absolutely perish in his 
sins—and perish eternally, un- 
less infinite love and mercy in- 
terpose. Paul may plant, 
and Apollos water, but God 
giveth the increase.. In the 
world of grace, as well as of 
nature and providence, all things 
are of God—through him—and 
to’ him, to whom should be glo- 
ry for ever. He may dispense 
his grace, as he pleases. That 
according Gs.it is written, he 
that gloricth, let him glory in 
the Lord. The enmity of the 
awakened sinner’s heart rises 
more sensibly against God, than 
when in a state of security and 
stupidity. He is backward to 
own his entire dependence on 
mere sovereign grace. It is, 
therefore, hard to satisfy him 
that he is, in truth, unwilling to 
apply to Christ for pardon and 
salvation. At the same time, 
he is ready to flatter himself 
that he is willing, and that all 
the difficulty is on the part of 
God, and a Redeemer. He 
thinks he is ready, but they are 
unready—that God is not ready 
to hear, pity, bless, and save 
him—that Christ is not ready to 
receive him—and he is, by ne- 
cessary consequence, disposed 
to justify and excuse himself, 
and to impute all the fault to his 
Maker and Redeemer.—“ I am 
crying, in agony and distress, 
day and night, for salvation— 
for mercy—for peace—for par- 
don, but God and. Christ stand 
afar off, and will not hear me, 
is hislanguage.” Again, 

2. A further reason why it & 
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awakened sinner that he is, after 
allthat he suffers, and sees of 
his deplorable state and condi- 
tion—his horrors of conscience, 
and the strivings of the Holy 
Spirit, in trath, unwilling to 
come to Christ, is his trusting, 
ina degree, to his own works. 
Whatever he may profess, or 
however well doctrinally taught 
he may be, still he places trust 
in himself. He has a good 
opinion of his own prayers and 
endeavours.—Consequently, he 
has a reliance, on his cries and 
tears, his vows and resolves, his 
exertions and promises of re- 
formation. He is going about 
to establish a righteousness of 
his own. Self-righteousness is 
one of the last points given up 
by the awakened sinner. He 
must be brought to give up all 
dependence upon himself—his 
own doings, and to see their ut- 
ter insufficiency. He must 
wholly submit to God ; and 
confess, with the publican, God 
be merciful to me a sinner.— 
For they being ignorant of Gad’s 
righteousness, and going about to 
establish their own righteousness, 
have not submitted themselves 
unto the righteousness of God.— 
And he sfake this frarable unto 
certain which trusted in them- 
selves, that they were righteous 
and desfised others. As long 
as the awakened sinner has this 
confidence in himself, and in 
his own works, prayers, and 
tears, it will be hard to convince 
him that, in fact, he is unwilling 
to come to Christ for help and 
peace. 

3. It may, also, be here ob- 
served, that unhumbled pride 
isa further reason why it is so 
hard to convince the thought- 
ful and awakened sinner that he 
Von. IV. NO. 5. 
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is unwilling to come to Christ. 
There is a wonderful degree of 
pride in the human heart. And 
this will continue to operate, till 
regenerated by the power of 
the divine Spirit, to make the 
sinner stand out against the ve- 
ry method of gospel-salvation. 
The doctrine of the cross is 
really soul-humbling. So proud 
are we that we will not accept 
even of pardon and life, unless 
we think that we cando some- 
thing towards meriting such 
immense blessings. A free 
salvation is offered to us. If 
accepted at all, we must be ac- 
cepted by free grace. By grace 
are ye saved, through faith, and 
that not of yourselves, it is the 
gift of God. Being justified 
Jreely by his grace, through the 
redemption that is in Jesus 
Christ.—For every one that ex- 
alteth himself shall be abased — 
Verily I say unto you, whosoever 
shall not receive the kingdom of 
God, as a little child, shall in ne 
wise enter tkereinm—And the 
loftiness of man shall be bowed 
down, and the haughtiness of 
man shall be made low ; and the 
Lord alone shall be exalted in 
that day. Under the greatest 
awakenings, the pride and self- 
sufficiency of the heart are still 
unhumbled.—Man loves to ex- 
alt himself. He is naturally, 
wholly opposed to the God-ex- 
alting—-Christ-extolling,-——and 
soul-humbling plan of salvation 
in the gospel. And this is one 
of the principal reasons why so 
many errors and heresies have 
been broached, in all the ages 
of the church ; and why there 
have been such abominable cor- 
ruptions of Christianity —The 
most of all the great errors or 
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y 





44 




























































































































178 
world have becn the same. 
What we now see, has been— 
and probably will still be.—In 
this respect there is no new 
thing under the sun. For the 
truth and justice of this re- 
mark, I. appeal to all church- 
history.—In one age and anoth- 
er, errors may be differently 
modified, but they are essential- 
ly the same.—Proud man is re- 
solved not to give up depend- 
ence upon selt. He does not 
love to be indebted for pardon 
to, even, infinite mercy. 

4, It is further remarked—it 
is so soul-abasing to submit ful- 
ly to God, for righeousness and 
peace, that it is hard to con- 
vince the awakened sinner of 
his actual unwillingness to re- 
pairto a Saviour for life and 
pardon. To him alone must 
we look. On him alone must 
we depend. His life-giving 
blood alone can justify us. Oth- 
er foundation can no man lay 
than that is laid, which is 
Christ. Thisis the only name 
given under heaven among men 
whereby we can be saved : nei- 
ther is there salvation in any 


other. He is the way, the 
truth, and the life. He is our 
alone propitiation. We must 


be brought, burdened as we are 
with our sins, to the foot of the 
cross, and there laying them 
down, rest on his blood shed for 
us, and plead that propitiation 
with which God is well pleased. 
In this way, and this only, we 
must look for salvation before 
God ; renouncing our own 
righteousness ; emptied of all 
self-sufficiency ; coniessing our 
guilt; and relying on him, who 
is our atonement and our right- 
cousness before God. Into 


Christ’s hands, as our advocate, 
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we are to commit our cause, 
that he may plead it effectually 
before the throne of God ; and 
this with such assurance of the 
availableness of his intercession 
as may give us confidence tow- 
ards God. The awakened sin- 
ner is so opposed to this soul- 
abasing method of life and par- 
don, that he is still unwilling to 
come to Christ—and it must be 
difficult to convince him of this 
unwillingness. 

5 Another reason of this 
difficulty is he sees no glory in 
Christ, or the way of salvation 
by him. Jesus Christ is an all- 
glorious, as well as all-suitable 
and an all-willing Saviour. He 
is a Redeemer exactly suited to 
our wants as sinners and crea- 
tures—able to do all for us that 
we would desire him to perform 
—his glory is  unspeakubly 
great—he is a Saviour from sin 
as well as misery—a Saviour 
adapted to all the exigences of 
human nature. His merits are 
infinite. He is made of God 
unto all that believe wisdom, 
righteousness, sanctification, and 
redemption. He has made a 
complete and full atonement 
for sin—-has tasted death for 
every man—is the lamb of God 
that taketh away the sin of the 
world. Salvation by him does 
honor to God’s law, charactery. 
and government. While par- 
doning mercy is exercised, the 
rights of holiness are secured. 
God can be just, and yet the jus- 
tifier of him that believeth. 
The glory of the gospel shines 
with illustrious splendor. Free 
grace is exalted,—the soul abas- 
ed,—God is glorified in all his 
attributes, and the sinner saved. 
But the awakened sinner does 
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the method of salvation through 
him, and is consequently, not 
willing to apply to him, as the 
prophet, priest, and king of his 
church for light, life, peace, and 
future blessedness. At the 
same time, it is hard to con- 
vince him that he is really un- 
willing, as he beholds not the 
infinite excellence of the gos- 
pel of the grace of God. 

6. It may be important fur- 
ther to observe, the enmity of 
his heart to God and divine 
things, to Christ and the gospel 
is not lessened by the deepest 
awakenings. It will remain, 
till slain by divine power, the 
regenerating grace of the Holy 
Ghost. Many labor under 
gross mistakes on this subject. 
They have formed the idea that 
deep and awful awakenings and 
convictions tend gradually to 
abate this natural enmity of the 
heart against God, till at length 
itis wholly subdued. This en- 
mity continues, on the other 
hand, under the most powerful 
conviction, and is more sensibly 
felt. While it continues, the 
convinced sinner will continue 
unwilling, by necessary conse- 
quence, to come to Christ. He 
sees his perishing need of a 
Saviour. He sees that the law 
condemns him. Conscience, 
he knows, condemns him. God, 
he owns, would be altogether 
just, were he to have no mercy 
on him, and let him sink into 
remediless ruin. But his heart, 
under all this agony of distress, 
still opposes Christ and salva- 
tion. He is unwilling, after 
all, to apply to the only Saviour. 
He excuses himselfi—he excus- 
es his sins—and it is extremely 
difficult to convince him that he 
is Teally unwilling to come to 


Voluntary seasons for worship. 





179 


Christ, and take all the blame of 
his sins to himself. 

7. Finally—-a belief that 
Christ is not ready to receive 
him, in his present state, is a 
reason why he is so loth to own 
his unwillingness to accept of 
salvation as freely offered in the 
gospel. He cannot be easily 
persuaded that God is ready to 
pity, bless, and save him—that 
a full atonement is made for 
sin——that a glorious Saviour is 
ready to extend his arms for 
his reception—and that all the 
difficulty lies in his own unwill- 
ingness to receive the free sal- 
vation purchased by so costly a 
sacrifice—by the precious blood 
of the Son of God. This would 
be to take all the blame and 
shame of sin to himself. And 
to convince him that he ought 
to do this, is hard, indeed, and 
this shows us how difficult it 
must be to convince him of 
his unwillingness to come to 
Christ. 


—t i 


On the propriety of private Reli- 
gious Meetings, commonly cal- 
led, in New England Confer- 
ences, in the middle and south- 
ern states, Societies. 


66 OD is a spirit, and they 
that wership him, must 
worship in spirit and in truth.” 
This is our general direction for 
the worship of Gop, who as his 
existence is without limitation 
either of time or of place, hath 
confined his creatures, exclu- 
sively, to no time nor place, in 
offering that worship with which 
he is well pleased. 
And though he hath appoint- 
ed the holy sabbath, as the time, 
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and the houses consecrated to 
his public worship as the place, 
in which he uses his great and 
leading means of convicting and 
converting sinners, of building 
up his church, and preparing it 
for the glory of heaven ; yet he 
encourages, accepts, and blesses 
to the same glorious end, those 
“ free-will offerings” of his peo- 
ple when they meet in the name 
of Christ, at other times, and in 
other places, to receive the in- 
structions of his word, and to 
mingle their affections at the 
‘throne of his grace,” in true 
and spiritual worship. 

“ But,” says an objector, 
“ Gop hath commanded, saying, 
Six days shalt thou labor, and 
do all thy work ; therefore it is 
not lawful to assemble for reli- 
gious worship on any of the * six 
days.” 

If the objector will carefully 
examine this commandment, he 
will see, that although it ex- 
pressly enjoins labor on the 
six days, and forbids it on the 
sabbath, it by no means forbids 
us to worship Gop at all on the 
six days, though it expressly 
binds us to worship him on the 
Sabbath. 

There is nota single hint giv- 
en throughout the scriptures 
which prohibits the worship of 
Gop, on either of the six days. 
But by many examples such 
worship is shown to be lawful. 

The Jews very ofien assem- 
bled together during the six 
days, for the worship of God. 
“ Jesus Christ sat daily teaching 
in the temple.”* St. Paul, “ for 
the space of three years, ceased 
not to warn the Ephesians, night 
and day with tears ; and taught 

————— 


* Mathew xxvi. 55. 
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them both fudlicly and from 
house to house.”* Nowif it was 
lawful for Christ, and for the 
apostle to teach, surely it was 
lawful for persons to assemble 
together and hear them. 

But let none of our readers 
suppose that we think it right 
to fail of fulfilling any lawful en- 
gagement in business, in attend- 
ing to the meetings of which 
we speak ; for we are confident 
that where the heart is engaged 
for the honor of Gop, every 
such engagement may be punc- 
tually executed, and sufficient 
time saved, during the six days 
of every week, for one or two of 
these meetings. There is not 
the least impropriety in thus 
mingling seasons of social wor- 
ship with our daily labor ; for 
that labor which will not render 
us more fit for the worship of 
Gop, is to us, labor in vain ; and 
that worship which will not 
make us more diligent and use- 
ful in our labor, is worship in 
vain. 

Our Saviour encouraged these 
private social meetings in these 
words, * If two of you shall a- 
gree on earth, as touching any 
thing that ye shall ask, it shall 
be done for them of my Father 
who is in heaven. For where 
two or three are gathered togeth- 
er in my name, there am I in 
the midst of them.”¢ In these 
words, there is no reference to 
time nor place, therefore where- 
soever and whensoever, * two or 
three are gathered together in 
the name” of Christ, they shall 
have a precious season of com- 
munion with their Redeemer. 

Now with these examples of 

—— 
* Acts xx. 20, and 31. 
+ Mathew xviii. 19, 20. 
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Christ and his diciples, of the a- 
postles and primitive Christians, 
and with these declarations of 
our Saviour, for our encourage- 
ment ; can it be said that the 
friends of religion break the law 
of Gop when they assemble, 
“ decently and in order,” during 
the six days for the purposes of 
prayer and religious instruc- 
tion ? 

As to those who are so zeal- 
ous for the honor of the law 
which requires us to Jabor du- 
ring the six days, that they 
would exclude by it all religious 
meetings from these days; we 
have no objection that they 
should strictly, and even rigo- 
rously apply it, for the redemp- 
tion ef all that precious time 
which they themselves, and 
which others squander away in 
idleness, in vain, profane con- 
versation, in vain amusements, 
and vicious pleasures, and for the 
consecration of these hours to 
industrious and useful labor. 

But let them remember, that 
the same application of the law 
which excludes all religious 
meetings from the six days, ex- 
* cludesalso all meetings for social 
enjoyments, prayers on funeral 
occasions, family prayer, and all 
seasons of retirement, for sol- 
emn meditation and secret pray- 
er. Such an application of the 
law would also set the law itself, 
directly at variance with many 
other parts of the sacred wri- 
tings, such as these, “ Jesus 
spake a parable that men ought 
always to pray, and not to 
faint.’* * Praying always, with 
ell prayer and supplication in 
the Spirit, and watching there- 
GRto with all perseverance and 


eI 


* Luke xviii. 1. 
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supplication for all saints.”* 
“ Pray without ceasing.”¢ For 
by these expressions the duty of 
praying on all occasions, is plain- 
ly and forcibly enjoined. 

From these considerations, 
we may learn the propriety of 
occasionally suspending the la- 
bor of the six days, for private 
religious meetings, and that such 
meetings under wise regulations, 
are both acceptable to Gop, and 
profitable to all those who with 
right motives engage in them. 

As to the particular time, and 
place, astothe frequency, and 
many other circumstances, our 
Lord Jesus Christ hath left 
these things, tothe discretion 
and prudence of his ministers, 
giving them only these general 
directions, that “all things be 
done decently and in order,” 
and for the peace and edifica- 
tion of the church, his spiritual 
family. 

It is highly essential in meet- 
ings of this kind, if a minister 
be not present, and in many in- 
stances a minister cannot be 
present ; that there should be 
some person or persons, of ma- 
ture age andof sound experi- 
ence in religion, to take the 
lead. With much propriety, 
it is thought highly important, 
that in all meetings’ for the 
management of temporal con- 
cerns; there should be leaders 
of mature years and of sound 
wisdom and experience. 

But are not leaders of this 
description much more impor- 
tant, and necessary, where eter- 
nal interests are to be mana- 
ged, and souls are tobe instruct- 
ed inthe way of salvation ? 

As to the frequency of these 


—_— 


* Eph. vi.18. + 2 Thess. v. 7. 
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seasons for worship, there are 
times, when special care should 
be exercised, lest by becoming 
too frequent, they take the place 
of secret, or of family worship, 
of family instruction, or of 
some other Christian duties of 
great importance, thus leading 
the minds of some of little ex- 
perience to suppose, that reli- 
gion consists, almost exclusive- 
lyin meeting together for the 
exercises of devotion and in- 
struction. 

Such seasons of worship 
may, with the strictest proprie- 
ty, we think, be more frequent 
during special revivals of reli- 
gion, than at common times ; 
and from the very nature of the 
human mind, this will be the 
case ; but that there should be 
so great a difference in this res- 
pect, as is sometimes seen, does 
not exhibit an appearance fa- 
vorable to the character of 
Christian professors, It ought 
ever to be kept in mind by all 
who make any pretensions to 
rejigion, that the great object 
of all religious meetings, both 
public and private, should be 
not merely to enkindle our feel- 
ings at the altar of devotion, and 
prepare us to talk with engaged- 
ness on religious subjects ; but 
to prepare us, with that * wis- 
dom which is from above,” 
with prudence and firmness, to 
give to each duty its proper 
place, and to pursue all the du- 
ties of our respective callings 
and relations in life, with Chris- 
tian watchfulness and diligence, 
and with the spirit of prayer, 
and to practise, out of hearts 
purified by the sovereign grace 
of the Holy Spirit, that “ char- 
ity which is the bond of perfect- 
ness.” 


Voluntary seasons for worship. 








(M AY, 


But whether these special oc. 
casions of worship shall be at- 
tended in the day time, or in 
the evening, whether ata meet- 
ing-house, or at a private house, 
or whether they shall be con. 
ducted afier one particular 
manner, or another ; each min- 
ister must judge for his own 
parish ; because, that which 
may, in some of these particu- 
lars, be proper in one place, 
would be very improper in an- 
other. Let all things be done 
for the peace, order, and spir- 
itual prosperity of the house- 
hold of Christ. 

We shatl close the present 
examination of this subject by 
making a few remarks on the 
advantages of such meetings 
as we have now vindicated. 

The great danger with Chris- 
tians, is, that they will be too 
much, “ conformed to this 
world ; that they will look too 
much, at the things which are 
seen and temporal,” and think 
too little of, “ the things which 
are unseen and eternal.” 

Therefore, whatever is calcu- 
lated to defend them against 
this danger, by moderating 
their attachment to this world, 
and leading them to use it only 
for the prosperity of the king- 
dom of Christ in their own 
hearts, and in the hearts of oth- 
ers ; whatever will increase 
their diligence in laying up 
treasure in heaven, give them 
nearer and nearer, and brighter 
and brighter views of the Joys 
of immortelity, and increase 
and confirm the union of thelr 
hearts in the hatred of sin, and 
in the love of holiness ; is pe 
culiarly suitable and profitable 
for them. 
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the six days, of every week, 
at some proper time, suspend 
their common employment and 
consecrate an hour or two to 
social prayer, and religious in- 
struction, and they will derive 
from such meetings, the advan- 
tages we mentioned above. And 
who can tell Aow much their 
fervent and faithful prayers, 
may avail, of good for oth- 
ers ? : 

For what can more effectual- 
ly teach them the vanity of the 
enjoyments of the world, than 
to suspend them occasionally, of 
their own free choice, and re- 
pair to a place which, by agree- 
ment they have appointed, for 
the enjoyment of those vari- 
ous visitations of their Redeem- 
er, which he hath promised to 
all those who meet even frrivate- 
ly in small societies, for the hon- 
or of his name? If they here 
make a comparison between 
the most precious enjoyments 
of the world, and the pleasures 
of communion with God their 
Redeemer ; will they hesitate 
for a moment, to pronounce, 
“ vanity of vanities” upon the 
former, and to desire the other 
with their choicest and increas- 
ing affection ? 

Such opportunities for devo- 
tion will greatly assist in pre- 
serving the influence of the 
Sabbath, in carrying it into, and 
through the week, and in pre- 
venting the worldly concerns 
of the week from intruding on 
the sabbath, to profane it. 

They will form a bond of 
union between the remembrance 
of one sabbath, and the antici- 
pations of the next, which will 
preserve the vigor of many 
uffections that would otherwise 


languish, and support many res- | 
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olutions which might otherwise 
fall before the power of temp- 
tation. 

These private meetings also 
afford an opportunity of pro- 
fiting from many highly use- 
ful religious instructions of so 
private a nature, that they 
would not so properly form a 
part of a public discourse on 
the sabbath day ; such instruc- 
tions as are derived from the 
private lives of eminently pious 
persons, in a great variety of 
conditions, and from _ other 
sources of the same kind. 

The great Head of the church 
has often owned and blessed the 
means of grace which are used 
in these private societies in the 
conviction and conversion of 
sinners, in strengthening the 
bonds that unite the hearts of 
Christians, in their spiritual war- 
fare, in defence of the Redeem- 
er’s kingdom from invading 
enemies ; and in their labori- 
ous exertions for its internal 
prosperity. Many there are, 
who look to such meetings with 
joyful remembrance, of some 
of their most precious times of 
refreshing from the presence of 
the Lord, which have increased 
their strength for the duties of 
self-denial, and for the perform- 
ance of the labors of love, 
towards the household of faith.. 

Let the friends of religion 
then, often, “ agree on earth, as 
touching”, many precious bles- 
sings, which they desire for 
Zion’s prosperity, and often as- 
semble in the name of Christ, 
that they may be refreshed 
with the gracious answers 
which the Father will give to 
their prayers, and with those 
precious visitations of his pres- 
ence, which the Redeemer 

























































: . - a a - 
4. “ | ibe or . pated 
eS eS 
ae - 


ee 
> 





— 


ae Fs 
nF Si rd 


eRe 


ge ee 


ee 
—— 


ae 
~s 


5 qeweey 
ee 


184 
hath promised whenever two or | 
three are gathered together in 
his name. 

Thus will their hearts be the 
better prepared for the enjoy- 
ment of the precious privileges 
of the holy sabbath ; thus will 
they go on with increasing 
strength in the “ race that is 
set before them,” till they re- 
ceive the prize, obtain the 





crown, and join that society who 
shall worship and serve their 
Redeemer, without the least 
interruption from worldly cares, 
for ever and ever. 


—et 5 


Mr. Eprror, 

The following was written for 
Tue Connecticut Evance- 
LICAL MAGAZINE. 


IRTUE and vice have 
been compared to two 
roads; the beginning of the 
first, apparently rough and un- 
pleasant, but growing pleasing 
as we advance, and ending in 
happiness. ‘The entrance of 
the other, delightful, but at 
length disgusting, and ending in 
misery. 

In the discharge of our duty 
we must make many sacrifices, 
which at present appear great, 
but which on a future review of 
our lives, will be sources of great 
pleasure. On the contrary, the 
gratifications of vice will at a 
future period be a source of 
great unhappiness. Vice is cho- 
sen in preference to virtue, as it 
offers present enjoyment; the 
sting is artfully concesled, but 
the poison is the more fatal, as 
it insensibly corrupts the whole 
System: while virtue at first 
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if to try its friends, but gradual- 
ly unfolds its charms as we im- 
prove in goodness, until at 
length we find that virtue is 
happiness. 

Persons of all descriptions are 
tempted to the practice of vice, 
for its allurements are as vari. 
ous us the characters of men. 
The sensual enjoyments alone, 
are sufficient to captivate men of 
gross minds, who cannot discern 
the beauty of goodness. But 
there are other causes which 
confirm men of better minds in 
the ways of vice. 

The desire of pleasing, so nat- 
ural to the young mind, is very 
amiable in itself, but very dan- 
gerous if not regulated, and 
made subservient to virtue. 
There are many who would 
follow the path of duty, but can- 
not meet the censure and con- 
tempt of their acquaintance ; 
and the ridicule of the wicked 
makes many converts to vice. 

He who pursues the course 
of truth, is branded by the vain 
with the epithet of dullness. 
Honesty, with the world is stu- 
pidity. To subdue our passions 
and conquer temptations, is 
meanness and cowardice. And 
with the vicious, religion is su- 
perstition. It is easy to shew 
the falsehood of this. 

What is more wise than to 
improve the mind in useful 
knowledge, and enlarge our 
view of truth ? If to deal justly 
with men—to be contented with 
what is honestly ours—to be 
able to see the misery of ill-got- 
ten wealth, and to look forward 
to the time when we shall be 
happy in an. approving con- 
science, if this is stupidity, then, 


. ! 
we demand, shew us wisdom. 


view often appears unamiable,as | If to conquer our passions, to 
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put from us the pleasures of vice 
though presented in a thousand 
alluring forms, to treat with 
scorn the threats, the injuries, 
and the ridicule of the world, 
and encounter the hatred of our 
associates, to forgive and present 
our hand to our bitterest ene- 
my, and in spite of every oppo- 
sition to walk firmly in the path 
of duty; if this is cowardice 
and meanness, then what is 
courage and generosity ? If the 
man who does this is not wise, 
generous and noble, in what does 
true greatness consist ? 

Every person not entirely blind- 
ed by error, must acknowledge 
the superiority of virtue over 
vice ; but how few shew this 
belief in their conduct! They 
acknowledge it in theory, but 
deny it in practice. 

There are many who are de- 
termined to be virtuous at some 
future period ; they will, first, 
try the pleasures of the world, 
and then devote their lives to 
goodness : but vice insensibly 
winds her snares around them, 
until they become blind to the 
beauties of truth, and have no 
desire of possessing it. 

As they draw near the close 
of life, and their deadened sen- 
ses refuse enjoyment, when 
the cold hand of time presses 
heavy upon them, and their 
heads have grown grey in the 
service of vice; then, perhaps, 
they will see their error; and 
when existence is no longer de- 
sirable, determine to devote the 
miserable remnant of their use- 
less lives tothe service of their 
Maker. But what is their situa- 
tion shou!d they be cut offin their 
career of iniquity! This day 
is our own, but to-morrow eter- 
hity may close around us. 

Vou. IV. No. 4. 
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us remember that “ the hours 
of youth, like the impetuous 
waters of a stream roll on nev- 
er to return.” 

Now, in the morning of our 
lives, when pleasure wears its 
most seducing appearance, 
when temptations beset us on 
every side, and our guilty pas- 
sions urge to enjoyment, let 
us conquer the whole—let us 
make’a sacrifice worthy of ac- 
ceptance. And if there is truth 
in reason or religion, we shall 
one day find more true happi- 
ness in the contemplation of a 
life well spent, than in an age 
of tumultuous joy, which does 
not deserve the name. We 
shall realize that virtue is hapf- 
fitness, and vice ts misery. 

P. 

Hartford April 14, 1811. 
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An Essay on the Single Eye. 


The light of the body is the eye, 
therefore when thine eye ts single, 
thy whole body is full of light, 
but when thine eye is evil, thy 
body also is full of darkness: 
Take heed therefore that the 
light in thee be not darkness. If 
thy whole body therefore be full 
of light, having no fart darkness, 
the whole shall be full of light, as 
when the bright shining of a can- 
dle doth give thee light.—LuKE. 


T is asentiment admitted by 

most, and fully established 
by experience, that the human 
mind is altogether governed by 
motives. As rational creatures’ 
we always act from some end. 
Except in cases where we 
are involuntary, or act only as 
machines, we always have some 
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design. ‘So far as we act with- 
out motive, or so far as we have 
po end in vicw, we act ir- 
rationally. A good motive is 
essential to the goodness of an 
action or exercise ; and a bad 
motive constitutes a bad action 
er exercise. The intention and 
disposition of the agent are of 
chief consideration, in estima- 
ting characters, both with God 
and man. If our motives be 
just and honorable, we are con- 
sidered as possessing a virtuous 
character ; if selfish and unjust, 
we can have no claim to the 
character of virtue and piety, 
that are well founded. If the 
eye be single, the whole body is 
full of licht ; if evil, the whole 
body is necessarily full’ ef dark- 
ness.—Our blessed Saviour ha- 
ving spoken of the common 
custom of the world, by placing 
alighted candle in some con- 
venient situation for giving 
light, proceeds to a metaphori- 
cal description of the doctrine 
of motives. “ Noman when he 
hath lighted a candle, putteth it 
in a secret place, neither under 
a bushel, but on a candlestick. 
that they which come may see 
light.” From light he draws 
‘the metaphor, which he beauti- 
fully employs in the succeeding 
verses. The eye he calls the 
hight of the body ; and the body 
has light in proportion to the 
light of the eye; he directs us 
to take heed, that the light in us 
be not darkness; and informs 
us how happy it is to have: the 
whole body full of light,—as 
agreeable as when a room is il- 


luminated with clear and bright" 


light. 

It is proposed in this essay, 
to illustrate these three points : 
k. That good motives consti- 
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tute a virtuous, and bad motives 
a vicious character. 

li. The obligations we are 
under to see that our motives are 

ood. And, 

IiI. The happiness of being 
actuated by good mutives. 

I. The first and chief thing 
proposed to be illustrated is, 


‘that right motives form a good 


character, and of consequence, 
wrong ones a bad character. 
There is a peculiar propriety in 
considering motives as the eye 
of the body. ‘The eye directs 
the body, points out our way, in- 
forms us of the nature, distance, 
and magnitude of the objects 
around us. “Our sight is the 
most perfect and the most pleas- 
ing of all our senses. It fills the 
mind with the largest variety of 
ideas, converses with its obiect 
at the greatest distance, and 
continues the longest in action, 
without being tired, or satiated 
with its proper enjoyments.”” 


: The eye is the organ of vision, 


the instrument by which we re- 
ceive all the ideas of sight : and: 
what this is to the body, that is 
motive to action. If the eye be 
single, clear, direct, and unem- 
barrassed, the whole body is full 
of light. Single is opposed to 
double. A single eye, is an eye 
which looks direct and strait, 
keeps the object always in view, 
does not lose sight of it, or pre- 
sent it, in a confused and indis- 
tinct manner. When the eye 
is thus clear and single, all our 
ways will be light. We shall 
see what we are about, and 
where we are going. So with 
regard’to the motives and princi- 
ples of our conduct. Our ends 
being good and laudable, our ac- 
tions will be of the same nature, 





will be virtuous and praise-wor- 








isli-] 


thy. The exercises of our 
minds, and our conduct and con- 
versation will be in the divine | 
view, according to our designs: 
and intentions. Our character. 
is good or bad, as our motives 
and principles are right or 
wrong. 

For no conduct er action can 
be really good, ina proper sense, 
where the motive is bad. The 
action or conduct of the agent, 
is nothing separate from the 
intention and disposition.— 
Where there is no intention 
or disposition of the agent, 
there can be no morality or im- 
morality, any more than in a 
machine. So far as we act’ 
without motive, we act as invol- 
untary beings. We never as- 
cribe praise or virtue to any ac- 
tions, where we know the prin- 
ciple, from which they flowed, 
was wrong.—Should a neighbor 
intend to do me an injury, but 
by some interposing providence, 
that which was designed to hurt 
me, turned out much for my ad- 
vantage, I should owe him no 
thanks : on the other hand, he 
would be criminal, accerding to 
all our ideas of criminality ; and 
I should esteem him an ill-de- 
serving man. Of this seniiment, 
the conduct of Joseph’s brethren 
is a most pertinent and lively 
illustration. They were cruel 
and barbarous towards him, ha- 
ted him without a cause, and 
sold him as a slave into a for- 
eign country. But by a wonder- | 
ful interposition of Providence, 
all their cruelty turned out to 
his advantage. He rose to opu- 
lence and henor in one of the 
yreatest kingdoms of the earth ; 
was next tothe throne, and be- 
came the means of saving, in 
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brethren. Says Joseph unto 
them, Gen. 1. 20. But as for 
you, ye thought evil against me; 
but God meant it unto good, to 
bring to pass, as itis this day, 
to save much people alive.”— 
They were as guilty as if all the 
evils and miserics had come up- 
on their brother, which they in- 
tended. The happy end of their 
ill-conduct in regard to an unof- 
fending brother, does not take 
away any patt of blame. from 
them. They thought evil to- 
wards him—had a wrong mo- 
tive—an ill-intention, and conse- 
quently, the actions which pro- 
ceeded from this intention, were 
not good, but evil—The cye, 
then, must be single, or the bo- 
dy cannot be full of light. A 
good motive is essential to a 
praise-worthy conduct. Our 
intentions and aims must be 
virtuous and amiable, or our 
lives cannot be such as will meet 
the approbation of infinite wis- 
dom, who knows and searches 
the heart, and tries the reins of 
the children of men. 

That right motives form a 
good character, and of conse- 
quence, wrong ones a bad char- 
acter, is a position, which com- 
mon sense establishes —The 
doctrines of religion are agreea- 
ble to reason and cemmon sense. 
Wonders and mysteries do not 
make up practical religion —~ 
Weare notte look for strange 
impulses and enthusiastic 
flights, in those truths which 
lead to practice. There are 
mysteries and wonders in reli- 
gion, in respect to the divine 

the mediatorial work 


seta 
nd offices, and the way of the 


sinner’s acceptance with God ; 
but in plain practical matters, 
we are to look for nothing, but 
























































188 


what is agreeable to reason and 
common sense. That which 
contradicts our reason, and the 
dictates of plain common sense, 
is not from heaven, cannot be 
admitted by us as part of our 
creed, or can do us any good, 
should we admit it. Perhaps 
nothing is more consonant to 
sound reason, than that a single 
eye, or a pure and right motive, 
forms a good character. Could 
we be satisfied that persons, 
frevailingly, act from an honest 
heart, or just alms, we should 
not scruple to bestow upon them 
our warmest approbation. It 
requires no great penetration, or 
acute philosophical genius, to 
know that a wicked intention 
and disposition, is in itself odious 
and vile, blame-worthy, deserv- 
ing of censure, and of the dis- 
approbation of heaven. When 
We sce a person do a generous 
office, or a kind office,—or be- 
stow an alms,—if we learn, or 
can by any means find out, 
that it was not a principle of 
generosity, .kindness, and char- 
ity, which prompted to the 
outward acts, but a love of self, 
——a regard to the opinions or 
@pplause of others, we do not 
think the better of the person. 
We despise him for having such 
inean motives in view. Ifa per- 
son pray to God, statedly and 
fervently, or profess the Chris- 
tian religion, only to be seen of 
men, and not from a sense of 
duty, we call him, and justly 
too, a hypocrite. Why was 
the religion, if it may be so 
termed, or righteousness of the 
Scribes and Pharisees, so miser- 


able and wretched, so severely: 


condemned, but because it came 
from a wrong motive, and a 
wicked insincere disposition. 
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Why were not the fasts of the 
Jews accepted of God ? Was it 
not, because they acted froma 
wrong end ? Why was not Jez- 
ebel’s fast accepted ? It was be. 
cause she had it-to take awa 

the life of Naboth, that her as- 
piring lord might possess his 
vineyard. Will common sense 
arraign him for a wilful liar, 
who ignorantly speaks what is 
false ; or prepare death for him 
who undesignedly takes away 
the life or property of a neigh- 
bor? Do we ever condemn a 
person, or think him deserving 
of punishment, who means to 
oblige us, or do us good, though 
accidentally he injure and burt 
us? Even children affix blame, 
where they know there is an ill- 
design. And their common ex- 
cuse is, when they unintention- 
ally hurt one another, “ they did 
not meanto doit ;”’ and this 
excuse, when true, is esteemed 
valid. 

We may add, the word of 
God places ail praise-worthiness 
in a good, and all blame-worthi- 
ness in a bad heart, or motive. 
By heart in scripture is gener- 
ally meant, the disposition and 
affections of the human mind. 
This is a matter so much ‘in- 
sisted on, in the oracles of 
truth, that it is almost needless 
to be particular. Our Saviour’s 
direction to make the tree good, 
that the fruit might be good, isa 
clear proof that all real virtue 
flows from a good motive or 
end. It teaches us that we must 
have good aims, ends, and in- 
tentions, or we can have no real 
goodness of life. His censure 
upon the Scribes and Pharisees, 
for their care and pains to have 
the outside of the cup and plat- 





ter clean, while they neglected 














1811.] 





the inside, establishes the same 
doctrine. 

‘Those motives, which I call 
good, are a supreme regard to 
the glory of God, and sincere 
love to man. All interested 
and self motives are evil. The 
single eye, is a supreme 
regard to the Deity, the evil 
eye, which stands opposed to 
the single eye, is a supreme 
regard to self. There are but 
these fwo great and ultimate 
ends of action in the universe. 
The one actuates all holy beings 
and the other all sinful beings. 
There may be many subordi- 
nate or lower motives of con- 
duct, or ends and purposes. 
But we can have but one lead- 
ing purpose, or governing mo- 
tive. One motive. which must be 
uppermost within us, to which 
all others will necessarily be 
subordinate and subservient. 
Thus the Christian’s supreme 
and leading motive must be the 
honor of God, or a sense of 
duty ; but he may have other 
subordinate motives—such as 
to save his own soul—to be a 
good example—to gain others 
to the love of piety and religion; 
these are not contradictory ends 
and purposes, but are all con- 
sistent ; and the one subservient 
to the other. If our leading 
motive, in all our conduct, be 
self-exaltation, or self-interest, 
we are evidently wrong, and no 
Christians. Our own interest 
and happiness may be a subor- 
dinate, but must not be a su- 
preme motive with us. That 
the divine honor ought to be 
our ultimate end, we need no 
stronger proof than the words 
of the apostle, 1 Cor. x. 31. 
There has been a warm and 
amous dispute among moral 
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philosophers and Christian di- 
vines, whether there can be any 
such thing as disinterested be- 
nevolence, or disinterested mal- 
ice, in the universe, either 
among angels and saints, or 
devils and sinners. If by dis- 
interested benevolence be meant, 
a benevolence or religion in 
which self-happiness is excluded 
and all interest of our own shut 
out, Iam _ confident there can 
be no such benevolence, and 
that the Supreme’ Being never 
required any of his creatures 
lo exercise a temper of mind, 
or go into a course of conduct, 
in which all self-happiness and 
self-interest were to be exclud- 
ed. For none can love and 
serve him, without being hap- 
py. He has inseparably link- 
ed together our duty and hap- 
piness. Duty and interest are 
what he has joined togeth- 
er, and let no man put them 
asunder. The chief end of 
man is to glorify God and enjoy 
him. The same reasoning 
will apply to disinterested mal- 
ice. Such malice cannot exist, 
even among apostate angels, or 
damned sinners. It is ‘idle to 
talk of either disinterested be- 
nevolence, or malevolence, in 
this sense. But I apprehend 
this is not the true and proper 
sense, in which the phrase, dis- 
interested benevolence, or reli- 
gion is used. I never mean 
any more by it, than that the 
leading, ultimate, and govern- 
ing motive, should be not self- 
interest or happiness, but the 
good of universal being, or the 
glory of God. In this sense, 
there is, undoubtedly, disinter- 
ested benevolence, or the bible 
| is false, for it directs us positive- 
‘ly, } Cor, x. 31, But [think 
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the epithet disinterested not so 
happily chosen ; genuine or pure 
would be preferable, and less 
liable to exceptions. 

Again, that good motives con- 
stitute a good, and bad motives a 
bad character, is evident, because 
we fee] responsible for our ends 
and designs, intentions and dispo- 
sitions. We feel that we should 
have a single eye to the good 
of the whole, the public good, 
and the glory of God. We 
know that we ought to be pos- 
sessed of an honest, upright 
heart, and to display and exer- 
cise a good intention or dispo- 
silion. No person can, by 
metaphysical reasonings, per- 
suade himself that he is ex- 
cused in not having the best 
motives, and acting from the 
purest principles. Men of a- 
cute and sophistical heads, may 
say many fine things about mor- 
al arency—or necessity or fate : 
or in speculation, raise diffi- 
culties ; but come to practice, 
and they will feel as much as 
the last class, responsible for 
their motives and ends, or their 
intentions and dispositions. A 
single eye is, then, in the sci- 
ence of religion, the chief ob- 
ject; isthe one thing needful. 
if we have this, the whole body 
will be full of light ; but if the 
eye be evil, the whole body will 
be fullof darkness. We know 
that we are to blame, if we act 
from a bad temper, let us come 
by this temper how we would, 
whether derived by nature, or 
contracted by habit. We never, 
in taking blame to ourselves, 
enquire after the hidden sources 
of our dispositions, or what 
caused our intentions. Com- 
mon sense and our own feelings 
inform us that we are culpable 
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for bad motives, and praise-wor. 


thy for good ones. The exer. 
cise of a good disposition, we 
are sensible, is commendable, 
and a vicious one condemnable, 
To have right ends in view, in 
all our conduct and carriage in 
the world, we know is accept. 
able to God and men; to be 
governed by sinister and self- 
ish ends and designs, we feel is 
wrong. And common sense 
ever esteems and reveres a 
character just in proportion, as 
it is more or less disinterested, 
Just in proportion as we find a 
person influenced by selfish 
motives, just in the same pro- 
portion, we consider him as vi- 
cious, and just as far as we find 
any actuated by benevolence, or 
a regard to God, and the good of 
others, we esteem them virtuous 
and amiable. Itis, then, agree- 
able to our natural notions of 
virtue and vice, to place the one 
in benevolence, and the other 
in selfishness. The more any 
are actuated by self only, the 
more remote are they from 
real holiness, which essentially 
consists in benevolence, 

Il. The next thing proposed, 
was to consider the obligations 
we are under to see that our 
motives be good. ‘ Take heed, 
therefore, that the light in thee 
be not darkness.” We are to 
see that good motives and prin- 
ciples govern us. These obli- 
gations, under which we are to 
act from right and laudable ends, 
will be pretty evident from the 
observations already iilustrated. 
The good motive is the single 
eye, and this is the virtuous, 
upright intention, And with 
out this, all our actions will be 
wrong. For if our actions be 
according to the motives oF 
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principles from which they pro- 
ceed, then from an evil eye, or 
motive will flow evil actions. 
Beautifully, then, are we ex- 
horted, * to take heed that our 
light be not darkness.” We 
are required to have an honest 
heart, and to act from the pur- 
est principles. The demand of 
the Supreme Being upen every 
human creature is, “ My son, 
give me thine heart.” We are 
also directed, “to keep the 
heart with all diligence, for out 
of it are the issues of life.” 
And though the preparation of 
the heart and of the tongue in 
man be from the Lord, and 
though the heart be deceitful 
and desperately wicked; yet 
we are commanded to exercise 
a good heart, and to act from, 
and to be governed by, right and 
laudable motives. We have no 
such impotence, as takes away 
blame, or affords us any excuse, 
for acting from selfish motives, 
Our depraved natures—-our 
wicked hearts—our selfish mo- 
tives or evil intentions are our 
guilt and sin. We have nothing 
to urge, that has any weight in 
it, why we should not have a 
single eye to the glory of God, 
in all our deportment in the 
world. We are then under the 
highest obligations to see that 
our motives and principles be 
good, to take heed that the light 
in us be not darkness. 

The obligations we are under 
to do this, will appear plain, if 
we consider, how apt we are to 
be mistaken about ourselves, 
and to think we are actuated by 
good, when we are only led a- 
‘vay by evil motives. How ma- 
ay think they are doing God 
service, when they are engaged 
high crimes! The most of 
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‘the false religions, and persecu- 
tions, superstitions, false zeal, 
and a spirit of intolerance, in 
the world have gone upon this 
mistake. False teachers, and 
false prophets, false doctrines, 
and schemes in religion, arise 
from this source. Even in our 
Saviour’s time, many thought 
they did right, when they called 
him an impostor, and crucified 
him, and put his disciples out of 
their synagogues, and excom- 
municated his followers. And 
how did Paul think he was do- 
ing God’s service, when he was 
persecuting the Christian cause ! 
O the fatal effects of an erro- 
neous conscience! A misin- 
formed conscience is a dreadful 
companion ! Ilow apt are Chris- 
tiansof every age and standing, to 
flatter themselves that they have 
a single eye, when they have an 


body is full of darkness ! How, 
then, should we take heed care- 
fully that the light in us be not 
darkness. “If therefore the 
light that is in thee be darkness, 
how great is that darkness.”. 

III. The last thing to be 
opened and explained, was, the 
happiness of being actuated’ by 
good motives. If thy whole 
body, therefore, be full ef light, 
having no part dark, the whole 
-shall be full of light, as when 
the bright shining of a candle 
doth give thee light.” No read- 
er but will see and feel this to 
be a great happiness. To be 
full of light—to see our way 
clear—the path of duty plain, 
and to have the satisfaction 
thence resulting is, certainly, an 
unspeakable felicity. 

‘To be actuated by good mo- 
tives, is happy, because it wil 
fensure tous the approbation of 





evil eye only, and the whole. 
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the greatest and best of all be- 
ings. It isthe prerogative o! 
God, to search the hearts and 
try the reins of the children of 
men. All things are naked and 
open before him. He is the 
present witness, and will be the 
final Judge of all our conduct. 
He sees what motives govern us; 
what the views of our hearts 
are, and what are our ends and 
designs; and nothing can be 
hid from him. Good intentions 
and views, alone, can recom- 
mend us to his favor, they only 
will be pleasing to him, or gain 
his approbation. The single eye 
only will be acceptable to him, 
and he cannot be imposed upon, 
in his judgment. There must 
be sincerity and uprightness of 
intention, or we cannot meet 
the approbation of our God. 

It is happy to be influenced 
and guided by upright aims, as 
this will naturally meeten us for 
the society of holy beings, in 
heaven. Benevolence distin- 
guishes the angels of light from 
those of darkness. Holy inten- 
tions, or benevolent views, that 
is, a single eye, prepares the 
soul to join with its kindred spi- 
rits above the sky. None can 
be admitted into. that world of 
glory, who have not a supreme 
regard to the divine honor, in 
this. * A single eye is the chief 
ingredient in a virtuous charac- 
ter. It is concealed from the 
world, and is only discerned by 
Omniscience. An honest heart 
and aim at the glory of God, 
and good of man, is of more 
worth than all the world—it is 
better than rubies, and alt the 
things thou canst desire, are not 
to be compared to it. Many 
outward actions are splendid— 
attract the applause of man, and 





cause the world to admire, where 
the ends are vile and base. The 
searching eye of the great dz 
will, no doubt, unfold the latent 
infidelity of some, who now 
shine as the brightest Christians 
of the age. 

Being actuated by good mo- 
lives, is exceedingly happy, as 
there is a sweet and divine plea- 
sure inthem. The right kind 
of self-complacency is to be 
possessed, in acting from.them ; 
in being full of light, in having 
a single eye—we shall have the 
approbation of conscience, and 
of ourown mind. If, then, it 
be happy to have the zppreba- 
tion of God ; if it be happy to 
be meetened and prepared for 
the society of the heavenly hosts; 
if it be happy to feel satisfied in 
ourselves, and to have the ap- 
plause of conscience ; great is 
the happiness in being actuated 
by good motives. * The light 
of the body is the eye; if, there- 
fore, thine eye be single, thy 
whole body shall be full of 
light.” 

From what hath been said, we 
may know where to begin our 
inquiries concerning our char- 
acter in regard to religion; viz. at 
our ends and aims, our motives 
and principles. No knowledge 
can possibly be sointeresting and 
important tous, as self-knowl- 
edge. And no kind of self- 
knowledge equally necessaty 
with that which respects our re- 
ligious state. We are placed in 
this world and endowed with fa- 
culties of reason, in order to 
prepare for a never-ending eter- 
nity ;_ we are candidates for a 
boundless existence, in a future 
world; and perfect happiness» 
or perfect misery will there, and 
then, be cur portion ; ondto find 
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out whether we be prepared, in 
the temper of our minds, for the 
abodes of celestial felicity, should 
be the object of our most anx- 
jous and solicitous, as well as 
duily inquiry——The sentiments 
above advanced and illustrated 
will lead us to the best mode of 
self-examination. We see where 
we are to begin our inquiry. 
Even there, where all religion 
begins, and where it principally 
consists, a single eye—-a_ pious 
heart—a good intention—or a 
supreme aim at the divine glory. 
Would you know what your 
character is, what your state is, 
whether you may hope for glory 
at last,——-see what the ends of 
your actions now are,—whether 
you have a superlative regard to 
Deity, and an honest desire to 
honor him, and do good to men. 
Here fix your attention: here 
press the examination, and al- 
ways be afraid of loose and su- 
perficial notions in religion.— 
Strictly and accurately examine 
the motives of your conduct. 
When you read, hear the word, 
pray, or go to the house of God, 
or sit at the sacrament, ask 
yourselves what is your aim? 
What motives govern you? 

Permit me to conclude with 
pressing it upon all to have a 
single eye: “then the whole 
body will be full oflight. Take 
heed that the light that is in 
thee, be not darkness.” You 
must aim at the glory of God, 
or youcannot be saved. A sin- 
gle eye is essential to virtue.— 
Trust tono outward appearan- 
ces, however fair. In God’s ac- 
count, the single eye is the one 
thing needful. No fair disguises 
can deceive the omniscient Jeho- 
vah. He sees your heart ; and 
you must have an upright inten- 
Vor. IV. No. 5. 
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tion—a pious disposition, or he 
will not accept you. You must 
be governed by the purest mo- 
tives, and noblest principles, or 
you never can dwell with him in 
glory. He that hath ears to hear, 
let him hear. 
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A FRAGMENT. 


Connection between Doctrinal Be- 
lief and Virtue. 


OW the case appears to 

me to be no other than 

this: A great many persons, 
before they proceed upon an act 
of known transgression, do ex- 
pressly state to themselves the 
question, whether religion be 
true or not ; and in order to get 
at the object of their desire (for 
the real matter to be determined 
is, whether they shall have their 
desire gratified or not), in order, 
I say, to get at the pleasure in 
some cases, or in other cases, 
the point of interest, upon which 
they have set their hearts, they 
choose to decide, and they doin 
fact decide with themselves, that 
these things are not so certain, 
as to be areason for them to 
give up the pleasure, which lies 
before them, or the advantage, 
which is now, and which may 
never be again, in their power 
to compass. This conclusion 
does actually take place, and, at 
various times, must almost ne- 
cessarily take place, in the 
minds of men of bad morals. 
And now remark the effect, 
which it has upon their thoughts 
afterwards. When they come 
at another future time to reflect 
upon religion, they reflect upon 
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it as upon what they had before 
adjugded to be unfounded, and 
too uncertain to be acted upon, 
or to be depended upon: and 
reflections, accompanied with 
this adverse and unfavorable 
impression, naturally lead to in- 
fidelity. Herein, therefore, is 
seen the fallacious operation of 
sin ; first, in the circumstances 
under which men form their o- 
pinion and their conclusions 
concerning religion ; and, se- 
condly, in the effect, which con- 
clusions, which doubts so form- 
ed, have upon their judgment af- 
terwards. First, what is the situa- 
tion of mind in which they de- 
cide concerning religion ? And 
what can be expected from such 
a situation? Some magnified 
and alluring pleasure has stirred 
their desires and passions. It 
cannot be enjoyed without sin. 
Here is religion, denouncing 
and forbidding it on one side : 
there is opportunity, drawing 
and pulling on the other. With 
this drag and bias upon their 
thoughts, they pronounce and 
decide concerning the most im- 
portant of all subjects, and of all 
questions. If they should de- 
termine for the truth and reality 
of religion, they must sit down 
disappointed of a gratification, 
upon which they had set their 
hearts, and of using an oppor- 
tunity, which may never come 
again. Nevertheless they must 
determine one way or other. 
And this process, viz. a similar 
deliberation and a similar con- 
clusion, is renewed and repeated 
as often as occasions of sin of- 
fer. The effect, at length, is 
a settled persuasion against re- 
ligion. For whatis it, in persons 
who proceed in this manner, 
which rests and dwells upon 
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their memories? What is ;: 
which gives to their judgment 
its turn and bias? It is these 
occasional decisions often re. 
peated ; which decisions have 
the same power and influence 
over the man’s after-opinion, as 
if they had been made ever so 
impartially, or ever so correct: 
ly : whereas, in fact, they are 
made under circumstances 
which exclude, almost, the pos- 
sibility of their being mace 
with fairness, and with sufficient 
inquiry. Men decide under the 
power and influence of sinful 
temptations ; but, having deci- 
ded, the decision is afterwards 
remembered by them, and grows 
into a settled and habitual opin- 
ion, as much asif they had pro- 
ceeded in it without any bias or 
prejudice whatever. 


pa ___ 


Religious Intelligence. 


FROM THE CHRISTIAN OBSER- 
VER. 


A cLRCULAR mandate of Bo- 
naparte, commanding the bish- 
ops to offer up prayers on ac- 
count of his late victories, con- 
tains the following extraordina- 
ry passage : 

“ Though our Lord Jesus 
Christ sprang from the blood of 
David, he sought no worldly 
empire ; on the contrary, he 
required that in concerns of this 
life men should obey Casal. 
His great object was, the deliv: 
erance and salvation of souls. 
We, the inheritors of Cesar’s 
power, are firmly resolved » 
maintain the independence © 
our throne, and the inviolability 
of our rights. We shall pe’ 
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severe in the preat work of the 
restoration of the worship of 
God : we shall communicate to 
its ministers that respectability 
which we alone can give them : 
we shall listen to their voice in 
all that concerns spiritual mat- 
ters and affairs of comscience. 

“We shall net be drawn 
aside from the great end which 
we strive to attain, and in which 
we have hitherto succeeded in 
part—the restoration of the al- 
tars of our divine worship ; nor 
suffer ourselves to be persuaded, 
that these principles, as Greeks, 
English, Protestants, and Cal- 
vinists affirm, are inconsistent 
with the independence of 
thrones and nations. God has 
enlightened us enough to re- 
move such errors far from us. 
Our subjects entertain no such 
fear.” 

It is not easy to fathom the 
designs of this usurper. It ap- 
pears by the journals of Rome, 
that a variety of decrees have 
deen issued by the government 
which he has substituted for 
hat of the pope. One of these 
abolishes the tribunal of the in- 
quisition, and all the establish- 
' ments attached to it. By anoth- 
er decree, a great number of es- 
pecial tribunals are also abolish- 
ed, as well as every temporal 
jurisdiction hitherto possessed 
by the clergy, secular and reg- 
ular. All clerical privileges 
are annulled. ‘The right of 
asylum exists no longer 3 in 
consequence, the authors or ac- 
complices of crimes will no 
longer be sheltered from the 
punishment of the law. A new 
establishment is made of justices 
of the peace, &c. all of whom 
«ré nominated by the emperor. 
Sy athird decree a committee 
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is appointed for the preservation 
of all the ancient and modern 
monuments of Rome, and the 
Roman states. This committee 
is particularly charged to take 
precaution for preserving the 
cupola of St. Peter from light- 
ing ; andthe paintings of Ra- 
phael, which are on the doggi of 
the Vatican, from injuries aris- 
ing from the air. 

These important changes in 
the administration of the papal 
dominions, had they been ef- 
fected by any other power than 
that of Bonaparte, would have 
been contemplated with satis- 
faction by every friend to hu- 
manity ; and even under the 
circumstances which have led 
to their accomplishment, we 


] ought not to overlook the bene- 


fits they are calculated to confer 


jon the mass of the population. 


They serve to convince us that 
the Almighty is employing this 
great destroyer as an instru- 
ment of his will; and we may 
expect, that, when he has an- 
swered his destined purpose, 
the obstacle which his power 
and profligacy present to the 
extension of true religion 
will also be removed by the di- 
vine fiat. 

The pope is said to have pro- 
tested most strenuously against 
the usurpations of Bonaparte, 
and to have declared them null 
and void; and to have even 
proceeded to pronounce upon 
him sentence of excommunica- 
tion. Documents, purporting 
to be his protest and excommu- 
nicatory decree, have appear- 
in the newspapers ; but we en- 
tertain a doubt of their authen- 
ticity. If genuine, they are not 
the less mere dbruta fulmina, 
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SOCIETY FOR MISSIONS TO AFRI- 
CA AND THE EAST. 


THe annual report of the pro- 
ceedings of this society has 
recently been published. It is 
preceded by a sermon preach- 
ed before the society, on the 25th 
of May last, by the Rev. Legh 
Richmond, rector of Turvey, 
in which the cause of missions 
is strenuously supported. The 
text, (* Simon, son of Jonas. 
lovest thou me? He saith unto 
him, yea, Lord, thou knowest 
that L love thee. He saith unto 
him, feed my sheep,”) is well 
adapted to prove that love to 
Christ is the genuine spring of 
missionary exertions ; and Mr. 
Richmond’s elucidation of the 
subject manifests much piety 
and feeling. The report which 
follows states, that a missionary 
establishment has at length 
been formed in the Rio Pongas, 
a river about 90 or 100 miles 
north of Sierra Leone, where 
the missionaries have been kind- 
ly received by the native chiefs, 
as well as by the European tra- 
ders in the neighborhood. One 
of those traders had presented 
them with a commodious dwel- 
ling-place, on condition that 
they should instruct his chil- 
dren. To this they readily 
consented. One of the mis- 
sionaries in the Rio Pongas, 


Mr. Prasse, had been cut off by | 


a fever ; another, Mr. Nyland- 
er, was employed in perform- 
ing the dutv of a chaplain in 
the colony of Sierra Leone, 
where his ministry was both 
acceptable and useful. ‘The re- 
maining two, Mr. Renner and 
Mr. Butscher, resided at Bassia, 
the settlement given them by 
the trader, and were there occu- 
pied in instructing a few chil- 
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dren ; the number of whom 
they expected would increase. 
Inthe month of June last, two 
other missionaries went from 
this country to join their breth- 
ren in Africa. Their names 
are Barneth and Wenzel. This 
last was accompanied by his 
wife. The committee have di- 
rected, that on the arrival of 
these missionaries in the Rio 
Pongas, another settlement shall 
be formed higher up the river 
than Bassia, near the town of a 
chief called Fantomanee, where 
a house has already been erect- 
‘They are to re- 
ceive, at both places, for the 
purpose of education, all the 
children they can procure, and 
to connect with this pursuit ex- 
cursions among the neighbor- 
ing natives. 

The committee have taken 
measures to procure a copy of 
an Arabic tract, written by Sa- 
bat, of whom an accountis given 
in the Christian Observer, May, 
1809, p. 318, and entitled, “ Hap- 
py News for Arabia,” with a view 
to its being printed and circula- 
ted among the Mohammedans 
on the western side of Africa. 
This tract contains, according 
to Dr. Buchanan, an eloquent 
and argumentative elucidation 
of the truth of the Gospel, with 
copious authorities, admitted by 
the Mohammedans themselves, 
and particularly by the Waha- 
beans. 

The committee have contrib- 
uted 300/., in addition to 200/. 
formerly voted, to the object of 
promoting the translations and 
editions of the Scriptures now 
carrying on in the East. 

We have already mentioned 
the design entertained by this 
society of forming a settlement 
at New Zealand. ‘Two men, 


— 
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one a ship-carpenter, and the 
other a flax-dresser and 
twine and rope maker, have 
been appointed for this purpose, 
to whom it is in the contempla- 
tion of the committee to add 
a third. They are about to 
proceed to New South Wales, 
in the same ship in which the 
Kev. Mr. Marsden and his fam- 
ily mean to return to the colo- 
ny. Mr. Marsden has underta- 
ken to superintend the forma- 
tion and management of the 
projected settlement, which the 
new governor of New South 
Wales, Mr. Macquarrie, has 
been instructed by bis Majes- 
ty’s ministers to countenance 
and support. 

At the close of the report, 
the public are called upon for 
their pecuniary aid; and the 
clerical friends of the institu- 
tion are urged to obtain congre- 
gational collections for its sup- 
port. During the last four 
years, the Rev. Basil Woodd 
has obtained from his congrega- 
tion, for this one object, upwards 
of 1000/. 


i es ee 
New Testament for the Jews. 


“ Mr. Yeates, of Oxford, 
has been employed for some 
months past in arranging and 
collating the Oriental Manu- 
scripts, chiefly in the Hebrew 
and Syriac languages, lately 
brought from the East by the 
Rev. Dr Buchanan, and now 
deposited in the public library 
of the University of Cambridge. 
Mr. Yeates is author of the He- 
brew Grammar with Points ; 
and has recently finished a work 
which has occupied his attention 
some years-—namely, a transla- 





New Testament for the Jews. 197 


tion of the Gospels into the He- 
brew tongue. It is remarkable, 
that in Dr. Buchanan’s collec- 
tion there should be two manu- 
script copies of the New Testa- 
ment in Hebrew, both written 
in the East. One of them was 
executed by a learned Rabbi of 
India, about 150 years ago, who 
was an adversary to the Chistian 
faith, for the purpose of contro- 
verting the facts and doctrines, 
and of defending the Jews of 
Cochin against the evangelical 
arguments of their neighbors, 
the Syrian Christians. It is re- 
lated, that, after he had finished 
his work, he himself became a 
convert tu its divine truth. This 
manuscript is in his own hand- 
writing, with the original era- 
sures and interlineations. It is 
supposed that he translated from 
acopy of the New Testament 
in the Syriac language. A ver- 
sion executed under such cir- 
cumstances——by an enemy—by 
a Jew who was a stranger to 
European learning, and to the 
arguments against Christianity 
maintained by European Jews 
—must be curious and interest- 
ing in several of its parts ; par- 
ticularly in the Epistle tothe He- 
brews. As soon as the collations 
from this and other manuscripts, 
for the benefit of Mr. Yeates’s 
Version, are finished, a copy 
of the whole New Testament 
will probably be published, un- 
der the patronage of Dr. Bu- 
chanan, for the use of the Jews 
in Europe and India.—Dr. Bu- 
chanan brought from the East a 
hrinted copy of St. Matthew’s 
Gospel in the Hebrew language : 
and a copy of the whole New 
Testament in the Syriac lan- 
gage, frinted in Lebrew char- 
acters ; both works executed by 
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the Propaganda of Rome, about 
two centuries ago. If any of 
the readers of the Christian 
Observer can refer Mr. Yeates 
to any other aids in the prose- 
cution of his work, the commu- 
nication will be thankfully re- 
ceived.” 
— So 
Extracts from the Journals of the 
United Brethren. 


GRUENEKLOOF. 


“ OcTroBER 1808.—Having 
hitherto narrowly observed the 
external conduct and manner of 
living among our Hottentots, 
with a view to advise and lead 
them by degrees into more or- 
der, cleanliness, and regularity 
of living, we thought we would 
now begin to give them an op- 
portunity of speaking with us 
individually, concerning the 
state of their souls, and made a 
regulation with that view.” 

*“ Most of them confessed 
themselves sinners, and seemed 
desirous of being saved. A few, 
however, boasted of their hav- 
ing very good hearts, and others, 
of their having made good res- 
olutions.” 

“ 17th—Eight women came 
to ask permission to attend the 
school, seven of whom were ad- 
mitted, and on the following day 
we began our instructions, in 
the name of the Lord, hoping 
for his blessing. This school 
will be kept four times in the 
week.” 

“19th.—Old Pitt Jaeger, a 
candidate for baptism, came toa 
Missionary, and said: ¢ I come 
to ask a question of you. First, 
what is to be done with me now, 
and, secondly, what is to become 
of me.’ The Missionary an- 
swered: § You think, because 


Gruenekioo. 
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you have been admitted as a 
candidate for baptism, that you 
are now soon to be baptized ; 
but let me tell you, you must 
first know Him who instituted 
baptism, and what is meant by 
that holy ordinance ; for Jesus 
says not only: He that is dapzi- 
zed, but, he that believeth and is 
baptized shall be saved. Are 
you acquainted by faith with 
Him, asa Siviour, who has re- 
deemed fost sinners by his pre- 
cious blood, and has power to 
forgive your sins? Are you 
willing to forsake your wicked 
life, and to devote yourself to 
your rightful Lord and Master ? 
If youare, then the fruits of 
your faith will be seen, and as to 
what will become of you, you 
will be reconciled to God, and 
through the merits of Jesus, be 
delivered from the power of sin 
and Satan : you will know God 
as your gracious Friend and Fa- 
ther, and that you are a pardon- 
ed sinner. Then as to what 
will be done with you, you will 





| be numbered with God’s people, 


, and every good gift will be im- 
| parted unto you.’ Ile began to 
weep, and said: ‘I have no 
more any words to make ;’ and 
went home in deep thought.” 

“ 31st.—In these days a Hot- 
tentot woman came to us, and 
after declaring how wretched 
and forlorn she felt herself when 
she thought of the many sins 
she had committed, she added ; 
‘© for God’s sake deliver me 
from the burden of my sins.’ 
We told her, that we could do 
nothing towards relieving her, 
but advise her to turn to Jesus, 
the Saviour of sinners ;_ that as 
long as she only stood looking 
at her sins and transgressions, 





she would remain a miserable 
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creature ; but she should ¢o 
and seek help from Him, whe 
alone can give rest to the troub- 
led soul. The Missionary ad- 
ded, ‘ What I have myself ex- 
perienced, that I recommend to 
you ; I have found Jesus to be a 
Redeemer in truth ; turn tohim 


in faith, and you will experience | 


the same.’ She expressed her 
thanks with folded and uplifted 
hands.” 

“ November—Having, during 
the preceding days, experienced 
so much terror and distress. on 
account of the rebellion of the 
negroes, we felt the more thank- 
ful, that on the 13th we could 
sit down in peace, at the feet of 


Poeiry. 
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Jesus, and thank him for all his 
mercy and fuithfulness tewards 
us. We celebrated this memo- 
rial-day in our Church, by. par- 
taking together of the Lord’s 
Supper, which proved a divine 
repast unto our hungry and 
thirsty souls.” 

Of the Hottentots at this new 
settlement it appears, by a letter 
dated in December last, that 
fourteen were baptized, five can- 
didates for the holy communion, 
and eleven candidates for bap- 
tism. They are, it is added, re- 
markably attentive and deeply 
impressed with the importance 
of obtaining acceptance with 
God before they leave the world. 


FROM THE INSTRUCTOR, 


LINES OCCASIONED B¥ THE DFATH OF A BELOVED AND PIOUS 
FRIEND. 


Rev. vii. 15, 16. They are before the throne of God, and scrve 
him day and night in his temple ; and he who sitteth on the throne 
shall dwell among them. They shall hunger no more, neither thirst 
any more, neither shall the sun light on them, nor any heat : for the 
Lamb, who is in the midst of the throne, shall feed them, and lead 
them by living fountains of water ; and God shall mipe away all 
tears from their eyes. 


© nappy friend! to heav’n remoy’d, 
To see the Saviour whom you lov’d :— 
The storms of life, you fear no more, 
Since you have reach’d the heav’nly shore. 
Safe in the hav’n of promis’d rest, 
How joyful ! how supremely blest ! 


While here you often wept,—and pray’d— 
You look’d to heav’n, and sigh’d, and said,— 
‘When shall I reach the realms of peace ! 
When shali my painful conflict cease ! 

When shall the world no more prevail, 
Nor its temptations me assail ! 

When shall the roaring lion cease, 

Toe vex my soul and break my peace 


_ 





Poetry. 


And when shall this poor heart no more 
Its sad deceitfulness deplore ! 

When shall I breathe my latest sight ? 
And from this feeble mansion fly, 

By guardian angels borne on high 4 











Thus often did you mourning go, 
While traversing this vale of wo. 
Thus oft to heav’n address’d your prayer, 
On wings of faith ascending there. 


And now you ve reached the blest abode, 
Where dwells your Saviour and your God. 
In the delightful holy place, 

You see your Jesus face to face ; 

That sacred person you behold, 

Whose glories never can be told. 

You hear his gracious lips declare, 

That one of his redeem’d you are,— 
Purchas’d by blood, on Calv’ry shed, 
And by his arm to vict’ry led. 

Kindly, with heav’nly fruits he feeds, 
And you by living waters leads. 

He frees you from cach foe and fear, 
And from the eye wipes every tear. 

O! those are heav’nly words indeed, 
Which from his gracious lips proceed ! 
Does he his boundless love reveal ? 
What nameless transports then you feel ! 
With rapture you’re constrain’d to cry— 
While you behold the Lorn on high, 
With looks of love smiling upon 

The myriads that surround his throne,— 
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‘ And is that Jesus—is it He— 
The same who bled and died for me! 
Are those the hands, the feet, the side,— 
Which streams of precious blood supplied, 
To wash away sin’s decpest stain, 
And make our garmenis white again! 
QO! join with me ye ransom’d throng, 
To notes divine attune the song ; 
Salvation to the Lord be giv’a,— 
SatvaTI0ON, is the song of heav’n : 
Salvation unto Him ascribe , 
Ye sav’d,—of every tongue and tribe : 
And let the Lame be ever prais’d, 
Who from the deeps of wo has rais'd 
The myriads that surround the throne ;— 
AND OF THIS NUMBER MADE ME ONY.” 
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